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<<Table B (chapter 7) 

YOSEF “On that day, the L-rd will once again (yosif) show His 

hand…” 

YITZCHAK

 

“Then our mouths will be filled with laughter (s’chok)” 

 

770 “‘You burst forth (paratzta = 770))…” 

 “The one who bursts forth (ha’poretz)  will go before them” 

 

 

770 (7)-YOSEF 

“On that day, the L-rd will once again (yosif) show His hand, to 

gather the remnant of His people, who will have remained, from (1) 

Assyria and from (2) Egypt and from (3) Pathros and from (4) Cush 

and from (5) Elam and from (6) Shinar and from (7) Hamath [and 

from the islands of the sea].” 

770 (7)-

RABBEINU’S 

DIVINE SERVICE

(a) 5640-5710 (seventy years)  

(b) in the Lower Hemisphere (which raises the seven lands) 

(c) 10 ( tenth day) Shevat ( seventh month)  

(d) continued by seventh  generation  
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<<Table A (chapter 2) 

 

 

 

“THE SHECHINA RESIDES WITH 

THEM” 

 

Shechina resides with the Jewish 

people in exile (in the synagogues 

and study halls). 

 

“IN THE SYNAGOGUES OF 

HUTZEL AND SHAF-VEYASIV” 

 

 

In special synagogues and study 

halls (e.g., Hutzel and Shaf-

Veyasiv), the manifestation of the 

Shechina is superior.  

 

“THIS DOES NOT MEAN IN BOTH 

SYNAGOGUES AT ONCE, BUT 

RATHER, SOMETIMES IN ONE, 

SOMETIMES IN THE OTHER” 

 

One such place surpasses all others 

in greatness; it is the Shechina’s 

primary abode in exile.   
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.„ ,‡  Ì˘ (114

.‚ ,‚"ÈÙ ¯"˜ÈÂ

אֱקֵי בֵּית אֶל ה׳ הַר אֶל וְנַעֲלֶה לְכוּ וְאָמְרוּ רַבִּים  עַמִּים וְהָלְכוּ
תוֹרָה תֵּצֵא מִצִּיּוֹן כִּי בְּאוֹרְחוֹתָיו וְנֵלְכָה מִדְּרָכָיו וְיוֹרֵנוּ יַעֲקֹב
תֵּיכֶף תֵּצֵא״114,  מֵאִתִּי חֲדָשָׁה ״תּוֹרָה מִירוּשָׁלָיִם״113, ה׳ וּדְבַר

מַמָּשׁ. וּמִיָּד
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Preface 

 

 

 

 

More than thirteen years have passed since the Rebbe 
charged his followers with the mission of bringing the subject of 
Moshiach and Redemption into the public consciousness. The 
Rebbe called for involved study of this subject as it is found in 
the teachings of the Torah, and in particular, in his own talks 
and correspondences. Yet, to date, many of the Rebbe’s most 
important teachings on this subject remain inaccessible to the 
English-speaking public. The reasons for this vary, but among 
them is the fact that many in the English-speaking audience 
have little or no knowledge of Yiddish and Hebrew, the 
languages in which these teachings appear. Also, the Rebbe’s 
terse, scholarly style, communicating profound insights on the 
subject, makes understanding difficult even for those proficient 
in Yiddish and Hebrew.  

 
This work, with G-d’s help, is the first in a series of similar 

translations aimed at making the Rebbe’s teachings on the 
subject of Moshiach and Redemption available to a much wider 
readership. Toward this end, we have also included at the end of 
each chapter a summary of the main points, added explanatory 

58
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to it. Many people will go and say, ‘Come let us go to the mountain of  G-d, to 
the Temple of  the G-d of  Jacob, and He will teach us of  His ways, and we will 
walk in His paths.’ For from Zion will the Torah go forth, and the word of  G-d 
from Jerusalem”174 — “[New] Torah will go forth from Me”175 — imminently 
Mamosh.

(Sefer Hasichot 5752, pp. 465-475)

173 A reflection of  this takes place at the end of  
the exile, in the sense that Beit Rabbeinu in 
Bavel is “called a house of  prayer (even) for all 
the [gentile] peoples,” through the dissemination 

of  the Seven Noahide Laws. (See Maimonides, 
Laws of Melachim end. ch. 8.)
174 Isaiah 2:2-3.
175 Isaiah 51:4; Vayikra Rabba 13:3.

Summary: All that has been explained above regarding Beit Rabbeinu of  Bavel — which in our generation is 
“770” — has gained additional emphasis in recent times, for the number of  Jews converging upon Beit Rabbeinu has 
been increasing dramatically. As such, Beit Rabbeinu must be expanded. This expansion will serve as a preparation for 
the revelation of  the Third Beit Hamikdash.

------p-----
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vol. 10, p. 53.) 
166 As stated in footnote 5.
167 See Rashi on verse, and on Exodus 39:43, 
Leviticus 9:23, and other sources. 
168 Exodus 15:17. See also Rashi and Tosafot, 
Sukkah 41a, and other sources. 

169 Plural of  ‘Beit.”
170 See Zohar III, 221a.
171 Torah, prayer, and kindness are the three pillars 
upon which the world stands. (Ethics of  the Fathers 
1:2.) 

172 Isaiah 56:7.

מִיִּשְׂרָאֵל וְאֶחָד אֶחָד גּוֹדֶל הַזְּכוּת דְּכָל -מוּבָן לִירוּשָׁלַיִם יַחֲזוֹר
מְשׁוּבָּח) זֶה הֲרֵי הַמַּרְבֶּה (וְכָל וּבְמָמוֹנו105ֹ בְּגוּפוֹ לְהִשְׁתַּתֵּף
מִקְדַּשׁ וְהִתְגַּלּוּת לִירִידַת כַּהֲכָנָה שֶׁבְּבָבֶל״, רַבֵּינוּ ״בֵּית בִּבְנִיַּית

מַמָּשׁ. וּמִיָּד תֵּיכֶף הֶעָתִיד

מִזְמוֹר הַצַּדִּי״ק -כַּמּוּדְגָּשׁ בַּתְּהִלִּים -בִּשְׁנַת גְּרָמָא וְהַזְּמַן
הָיִיתָ אַתָּה מָעוֹן ״ה׳ שֶׁהַתְחָלָתוֹ זו107ֹ) לְשָׁנָה הַשַּׁיָּי) צַדִּי״ק106
וּבָתֵּי מִדְרָשׁוֹת108, כְנֵסִיּוֹת בָּתֵּי עַל (גַם) שֶׁקָּאֵי בְּדוֹר וָדוֹר״, לָּנוּ
יָדֵינוּ וּמַעֲשֵׂה גו׳ עָלֵינוּ אֱקֵינוּ ה׳ נוֹעַם ״וִיהִי וְחוֹתָמוֹ וְסִיּוּמוֹ 

(וּמִקְדָּשׁ)109. בַּמִּשְׁכָּן הַשְּׁכִינָה הַשְׁרָאַת עַל שֶׁקָּאֵי כּוֹנְנֵהוּ״,

רַבֵּינוּ ״בֵּית וְהַרְחָבַת הַגְדָּלַת לִפְנֵי שֶׁעוֹד רָצוֹן וִיהִי
״מִקְּדָשׁ הֶעָתִיד, מִקְדַּשׁ הַשָּׁמַיִם מִן  וְיֵרֵד יִתְגַּלֶּה  שֶׁבְּבָבֶל״, 
(שֶׁכּוֹלֵל וְהַמְּשׁוּלָּשׁ הַשְּׁלִישִׁי הַמִּקְדָּשׁ יָדֶי״110, בֵּית כּוֹנְנוּ אדנ-י
בְּ״בֵית שֶׁיִּתְגַּלֶּה תְּחִילָּה שֵׁנִי111), וּבַיִת וּבַיִת רִאשׁוֹן הַמִּשְׁכָּן גַּם
(תְּפִלָּה), הַכְּנֶסֶת בֵּית ״בַּיִת מְשׁוּלָּשׁ״, הוּא שֶׁגַּם שֶׁבְּבָבֶל״, רַבֵּינוּ
חֲסָדִים), (גְּמִילוּת טוֹבִים מַעֲשִׂים  וּבֵית (תּוֹרָה), הַמִּדְרָשׁ בֵּית
וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי כָּל עִם בְּיַחַד לִירוּשָׁלַיִם, יַחֲזוֹר וּמִשָּׁם
וּבִירוּשָׁלַיִם, יִשְׂרָאֵל בְּאֶרֶץ שֶׁיִּקָּבְעוּ הָעוֹלָם שֶׁבְּכָל מִדְרָשׁוֹת
תֵבֵל, קַצְוֵי שֶׁבְּכָל יִשְׂרָאֵל  בְּנֵי  כָּל עִם וּבְיַחַד לַמִּקְדָּשׁ, מְחוּבָּר
תְּפִלָּתִי וְשִׂמַּחְתִּים בְּבֵית קָדְשִׁי הַר אֶל ״וַהֲבִיאוֹתִים שֶׁכָּתוּב כְּמוֹ
יִהְיֶה ״נָכוֹן הָעַמִּים״112, לְכָל יִקָּרֵא תְּפִלָּה בֵית בֵיתִי כִּי . .
הַגּוֹיִם אֵלָיו כָּל וְנָהֲרוּ מִגְּבָעוֹת וְנִשָּׂא הֶהָרִים ה׳ בְּרֹאשׁ בֵּית הַר

------p-----
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footnotes where we felt they were needed and, on two occasions, 
constructed a table to assist the reader in seeing the whole 
picture.  

 
It is our deep-felt belief that our small endeavor will do 

much to advance the arrival of the time when “they will no 
longer teach, each man his fellow, and each man his brother, 
saying, ‘Know G-d!’ For all of them will know Me, from their 
smallest to their greatest.”   

 
*  
 

Note: translation of the Rebbe’s footnotes appears in bold 
letters; explanatory footnotes appear in regular letters.  Due to 
the limitations of translation, we have, in rare instances, 
excerpted an idea, sentence, or part of a sentence from the main 
text, and converted it to a footnote. Also in rare instances, we 
have had to combine a footnote of the Rebbe’s with an 
explanatory word or number of words; in these cases, some of 
the words in the footnote appear in bold letters, others in 
regular letters.  

 
Studies in Moshiach           

Alexander Zushe Kohn 
 
 

Eve of 18 Elul,* 5765 
 
 
 

____________
* 18 Elul is the Birthday of the Baal Shem Tov and the Alter Rebbe; see also translation, footnote 161.
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to the extent that the future Beit Hamikdash will first be revealed there, and 
will return to Jerusalem from there — we can appreciate the great merit each 
and every Jew has been given to participate both bodily and financially162 in the 
construction of  Beit Rabbeinu of  Bavel, as a preparation for the imminent 
descent and revelation of  the future Beit Hamikdash. 

Having entered the ninetieth163 year, this [expansion of  Beit Rabbeinu 
of  Bavel] is a very timely thing, as reflected in the verse, “O G-d, You have 
been an abode for us in all generations,” which appears at the beginning 
of  Psalm 90,164 corresponding to this ninetieth year.165 Among other things, 
this verse refers to the synagogues and study halls, which are G-d’s abode in 
exile.166 Psalm 90’s concluding verse is, “May the pleasantness of  G-d, our 
L-rd, be upon us…and establish for us our handiwork,” — a reference to the 
indwelling of  the Shechina in the Mishkan (and Beit Hamikdash).167

May it be G-d’s will that even prior to the enlargement and expansion 
of  Beit Rabbeinu the future Beit Hamikdash should be revealed — “The 
Sanctuary, O G-d, that Your hands established”168 — the third and threefold 
Beit Hamikdash, (which will also incorporate the Mishkan and the First and 
Second Batei169 Mikdash,170 and) which will descend from Heaven and be 
revealed first in Beit Rabbeinu of  Bavel, which is also a threefold sanctuary, i.e., 
a synagogue (prayer), study hall (Torah) and center of  good deeds (kindness).171 
From there, the Beit Hamikdash will return to Jerusalem, together with all the 
synagogues and study halls of  the entire world, which will be reestablished in 
Jerusalem and attached to the Beit Hamikdash, and together with all the Jewish 
people from all ends of  the earth, in the spirit of  the verse, “I will bring them 
to My holy mountain, and I will gladden them in My house of  prayer…for 
My house will be called a house of  prayer for all the peoples.” 172 173 “The 
mountain of  the Temple of  G-d will be firmly established as the head of  the 
mountains, and it will be exalted above the hills, and all the nations will stream 

162 As with the Beit Hamikdash, concerning 
which “all are obligated to build and assist 
with their bodies and with their money, etc.” 
(Maimonides, Laws of Beit Habechira 1:12.)
163 At the time of  this address, the Rebbe was 89 
years old, having entered his ninetieth year. 
164 Which follows [and is thus connected with] 

the conclusion of  chapter 89: “They have 
taunted the footsteps of  your Moshiach. Blessed 
is G-d forever, Amen and Amen!” 

165 In accordance with the tradition handed 
down from the Baal Shem Tov to recite [every 
day] the chapter of  Psalms corresponding to 
one’s age. (See Igrot Kodesh Admur HaRayatz, 

------p-----
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הָאַחֲרוֹנָה: בִּתְקוּפָה יְתֵירָה הַדְגָּשָׁה נִיתּוֹסֵף בְּכָל זֶה

מִ״בֵּית חוּצָה וְהַמַּעֲיָינוֹת וְהַיַּהֲדוּת הַתּוֹרָה דַהֲפָצַת הָעֲבוֹדָה
גַּם עוֹז וּבְיֶתֶר שְׂאֵת וּבְיֶתֶר וְנִמְשֶׁכֶת הוֹלֶכֶת (״770״) רַבֵּינוּ״
יוֹתֵר דֵין, בְּעָלְמָא חַיּוּתוֹ שָׁנִים הָאַחֲרוֹנוֹת בַּ)חַיִּים (עֶשֶׂר לְאַחֲרֵי
לֵב לָכֶם ה׳ דְּ״נָתַן  בְּאוֹפֶן תש״נ), - (תש״י שָׁנָה  מֵאַרְבָּעִים
רַבֵּינוּ״ שֶׁ״בֵּית וְנִמְצָא, לִשְׁמוֹעַ״98, וְאָזְנַיִם לִרְאוֹת וְעֵינַיִם לָדַעַת
בּוֹ״, פּוֹנִים פִּיּוֹת  שֶׁכָּל ״תַּלְפִּיּוֹת״,״תֵּל  בִּבְחִינַת הוּא (״770״)

עוֹלָם״99. ״עַד שָׁנִים (ת״ש -תש״נ), מִיּוֹבֵל יוֹתֵר

ֵשֶׁהוֹל בְּמוּחָשׁ כְּשֶׁרוֹאִים יוֹתֵר עוֹד מוּדְגָּשׁ זֶה וְעִנְיָן
שֶׁבָּאִים יִשְׂרָאֵל בְּנֵי בְּמִסְפַּר עוֹז וּבְיֶתֶר שְׂאֵת בְּיֶתֶר וְנִיתּוֹסֵף 
מַלְכֵי ״מַאן גַּם (כּוֹלֵל מֶלֶ״100 הַדְרַת עָם ״בְּרוֹב רַבֵּינוּ״, לְ״בֵית
וְהֶכְרֵחַ ֶצוֹר וְנַעֲשָׂה הַדּוֹר), (ֶמֶל) נְשִׂיא וּבִפְרָט  רַבָּנָן״101,
לְהַגְדָלָה וְעַד רַבֵּינוּ״, ״בֵּית אֶת יוֹתֵר103 עוֹד וּלְהַרְחִיב102 לְהַגְדִּיל
,(770 (בְּגִימַטְרִיָּא ״פָּרַצְתָּ״ גָּדֵר, דִּפְרִיצַת בְּאוֹפֶן שֶׁהִיא וְהַרְחָבָה

חָדָש104ׁ. בַּיִת בִּנְיַן כְּמוֹ

דְּ״בֵית הָעִילּוּי גּוֹדֶל דְּבַר עַל לְעֵיל הָאָמוּר פִּי וְעַל
מְקוֹם וְ״הוּא שָׁם״, וְיָשַׁב מִקְדָּשׁ שֶׁ״נָּסַע - שֶׁבְּבָבֶל״ רַבֵּינוּ
וּמִשָּׁם הֶעָתִיד מִקְדַּשׁ יִתְגַּלֶּה שֶׁבּוֹ וְעַד דְּלֶעָתִיד״, גּוּפֵיהּ הַמִּקְדָּשׁ

הרבבותח להכיל

פינה אבן הנחת שנת תשמ״ח נערכה אלול ח״י בערב (*
דליובאוויטש המדרש ובית הכנסת בית והרחבת) ל(הגדלת
שהניח שליט״א, אדמו״ר כ״ק במעמד שבליובאוויטש,

וראה במעמד זה. שנאמרה השיחה (וראה בידו הק׳ האבן
המו״ל. תשמ״ט). הוש״ר ליל שיחת גם

10

 

 

   10   The Holy Temple in Transit   
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Introduction 

MPLE IN EXILE 

There is a remarkable teaching in the Talmud: “Wherever the 

[the Jewish people] were exiled, the Shechina [Divine Presence] 

resided with them.”1 Jerusalem was destroyed, our Temple burned to 

the ground, and our people were sent into exile. But the Shechina 

continues to dwell among us — even in the darkest moments. And 

where the Shechina dwells, the Beit Hamikdash [Holy Temple] 

stands. Indeed, just as in Jerusalem the Shechina had a home — a 

physical structure that housed it — so too, in exile, the Shechina has a 

home. In the words of Ezekiel, “I have given them2 a Small Temple in 

the lands where they arrived.”3 
 

____________
1 Berachot, 8a.  
2 Lit., “I have been for them.” 
3 Ezekiel 11:16. 
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8             ACCOMMODATING THE MULTITUDES

In recent times, all of  this has gained additional emphasis. Since the 
histalkut of  Rabbeinu, the dissemination of  Judaism and the wellsprings of  
chassidism have continued — and with greater strength — for over forty 
years (5710-5750151), so that we are now at the stage where “G-d has given you 
a heart to know and eyes to see and ears to hear.” 152 153 Thus, for more than 
a jubilee154 (5700155-5750), which reflects eternity,156 Beit Rabbeinu has been 
Talpiyot, “The elevation towards which all mouths turn.”

This Talpiyot aspect of  Beit Rabbeinu has been gaining emphasis as more 
and more Jews are coming to Beit Rabbeinu, in the spirit of  the verse, “A 
multitude of  people is a king’s157 glory.”158 Thus, it has become a great necessity 
to enlarge and expand159 Beit Rabbeinu even more,160 and in a manner that 
bursts all confines — paratzta, which has the numerical value of  770 — and 
which resembles the building of  a new house.161 

In light of  what has been explained above regarding the greatness of  
Beit Rabbeinu of  Bavel — that it is the place where the Beit Hamikdash 
“traveled and settled,” and it is “the very place of  the future Beit Hamikdash,” 

151 1950-1990.
152 Deuteronomy 29:3. 
153 One can grasp the full implications of  his Rebbe’s 
teachings only after 40 years have elapsed (Rashi, 
Deuteronomy 29:3). 
154 I.e., 50 years. 
155 When the Previous Rebbe came to America.
156 I Samuel 1:22, and Rashi ad loc.; Jerusalem 
Talmud, Berachot 4:1; Kiddushin 15a; Mechilta 
and Rashi on Exodus 21:6.
157 The term “king” here includes Torah Sages 
— as the Talmud says, “Who are the kings? The 
Sages [are the kings]!”* — and in particular, the 

Nasi (King) of  the generation.
158 Proverbs 14:28. 

159 As Maimonides says in connection with the 
Beit Hamikdash: “To strengthen and raise it…
as it says, ‘To raise up the Temple of  our L-rd.’” 
(Maimonides, Laws of Beit Habechira 1:11. The 
same applies to synagogues and study halls (see 
ibid, Laws of Tefillah, 11:2.)
160 I.e., in addition to the expansions made in 
previous years.
161 Indeed, a new cornerstone should be 
placed.**

* See Gittin 62a; Zohar III, 253b (in Ra’aya M’hemna).
**Publishers note: On the eve of 18 Elul 5748, there took place the laying of a new cornerstone for the expansion 

and enlargement of the synagogue and study hall of the Lubavitch capital, in the presence of the Rebbe, who laid the 
cornerstone with his holy hand. (See the public address the Rebbe delivered on this occasion; see also the public address 
of Hoshana Rabba eve, 5749.)
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comprised of  ten (totaling 700). (Indeed, his 
divine service reflected the perfection of  a 
person “a hundred years old, [who] is as though 
he has though he has died and passed from the 
olam [world]”*— that is, beyond the helam** 
(concealment of  G-dliness)). 
145 1880-1950.
146 10 Shevat, the day of  his histalkut. (See footnote 
106.)

147 After his histalkut.
148 “All sevens are beloved” — Vayikra Rabba, 
29:11. See also beg. Basi Legani, 5710, and at 
length in Basi Legani 5711 (Sefer Hamaamarim 
Basi Legani vol.1, p.29 ff).
149 In original: “which has the numerical value of  
‘770.’”
150 I.e., Moshiach.

הָרִאשׁוֹן דִּשְׁמוֹ נִרְמַז הַקֶּשֶׁר וְהַשַּׁיָּיכוּת שֶׁבּוֹ הַכָּתוּב וּבִלְשׁוֹן
יָדוֹ שֵׁנִית אדנ-י יוֹסִיף הַהוּא ״בַּיּוֹם  - לְהַגְּאוּלָּה רַבֵּינוּ שֶׁל
וּמִפַּתְרוֹס וּמִמִּצְרַיִם מֵאַשּׁוּר יִשָּׁאֵר אֲשֶׁר עַמּוֹ שְׁאָר אֶת לִקְנוֹת
בְּנֵי כָּל שֶׁל  גְּאוּלָּתָם גו׳״, וּמֵחֲמָת וּמִשִּׁנְעָר וּמֵעֵילָם וּמִכּוּשׁ
שֶׁקָּאֵי הַיָּם״, ״וּמֵאִיֵּי בַּכָּתוּב וּמוֹסִיף  הָאֲרָצוֹת, מִשִּׁבְעַת יִשְׂרָאֵל
מִתְעַלִּים בְּיוֹתֵר, הַתַּחְתּוֹן בַּעֲלִיַּית אֲשֶׁר, הַתַּחְתּוֹן, חֲצִי כַדּוּר עַל
הָאֲרָצוֹת, שִׁבְעַת כָּל מִמֶּנּוּ, שֶׁלְּמַעְלָה הָאֲרָצוֹת שְׁאָר בְּמֵילָא

הָעוֹלָם. כְּלָלוּת

וְשִׁבְעִים) מֵאוֹת (שְׁבַע דְּמִסְפַּר שֶׁבַע שֶׁבִּשְׁלֵימוּת לוֹמַר, וְיֵשׁ
שֶׁבַע יְמֵי חַיָּיו, כָּל ֶׁבְּמֶש רַבֵּינוּ שֶׁל עֲבוֹדָתוֹ גַּם שְׁלֵימוּת נִרְמֶזֶת
לִגְמַר וְעַד תש״י), - (תר״ם שָׁנָה שִׁבְעִים שָׁנִים, עֲשִׂירִיּוֹת96
(מֵהַבַּיִת הַתַּחְתּוֹן כַדּוּר בַּחֲצִי הַשְּׁבִיעִי בֶּעָשׂוֹר עֲבוֹדָתוֹ וּשְׁלֵימוּת
בְּשָׁנִים הָעֲבוֹדָה ֵׁהֶמְש גַּם כּוֹלֵל מֵאוֹת וְשִׁבְעִים), שְׁבַע שֶׁמִּסְפָּרוֹ
חֲבִיבִין״97 הַשְּׁבִיעִין ״כָּל  הַשְּׁבִיעִי, דּוֹר יְדֵי עַל זֶה שֶׁלְּאַחַר
זְמַן כָּל וַעֲבוֹדָתֵינוּ דִּמַעֲשֵׂינוּ הַשְּׁלֵימוּת נַעֲשֵׂית זֶה יְדֵי שֶׁעַל -
״יוֹסִיף וּמִיָּד שֶׁבָּעוֹלָם, וְתֵיכֶף הָאֲרָצוֹת שִׁבְעַת בְּכָל מֶשֶׁ הַגָּלוּת
שֶׁ״פָּרַצְתָּ זֶה יְדֵי עַל גו׳״, יִשְׂרָאֵל וְאָסַף נִדְחֵי גו׳ יָדוֹ שֵׁנִית אדנ-י
הַפּוֹרֵץ ״עָלָה פָּרֶץ״, עָלֶי וְשִׁבְעִים) מֵאוֹת שְׁבַע (בְּגִימַטְרִיָּא

לִפְנֵיהֶם״.

* Ethics of the Fathers, end ch. 5.
** The words olam and helam are etymologically related.

------p-----
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But the lands “where they arrived” are vast; where within them 

does this Divine abode, this Small Temple exist?  
 

“Since the day the Beit Hamikdash was destroyed,” declares the 

Talmud, “G-d has nothing in His world except the four cubits of 

Torah law”4 — that is, “the fixed place from which [Torah] 

instruction issues forth to the people of the city.”5

 

Some degree of Torah instruction issues forth from every 

synagogue and study hall; hence, the Shechina abides to some extent 

in all of them. According to the Talmud, however, one unique place 

serves as the main Divine abode in exile. This is Beit  Rabbeinu [the 

house of our teacher], the holy sanctuary of the Nasi Hador — the 

foremost Torah sage and spiritual leader of the generation.  
 

INKING THE SANCTUARIES  

We are taught that at the time of Redemption “the revelation of 

the Shechina will return to Jerusalem; it will not remain in those 

places where the Jewish people had been exiled.”6 Thus, the 

synagogues and study halls of exile, which house the Shechina, will 

relocate to Jerusalem, where “they will be attached to the Beit 

Hamikdash,”7 and regarded as part of the Beit Hamikdash. More 

specifically, special synagogues and study halls, such as Beit 
____________
4 I.e. the places where Torah law is studied. 
5 Chiddushei Agaddot Maharsha, Megillah 29a.  
6 Ibid.   
7 See ibid.   

 

LINKING THE SANCTUARIES  
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Rabbeinu, will be closest to the Temple, actually touching its walls. 

Sanctuaries ranking just below Beit Rabbeinu will be attached to Beit 

Rabbineu, and so on in an orderly progression leading from the Beit 

Hamikdash to the very last synagogues and study halls. In a sense, 

then, we might say that the synagogues and study halls that exist 

today, and that have existed throughout the course of the exile, are 

part of the Beit Hamikdash — the Third Beit Hamikdash. 
 

IAL REVELATION 

We are used to thinking that Third Temple will descend from 

the Heavens upon Mount Moriah in Jerusalem. In fact, however, 

Mount Moriah will be the Temple’s second stop. This is because the 

Shechina, which, in exile, is largely concealed, will first be fully 

revealed within the exile, where the Jewish people will still be located 

at that moment. In the words of the Talmud, “G-d will return from 

exile together with them.”8 The Temple, then, where G-d’s Presence 

abides, will return first to its temporary location in exile — i.e., to 

Beit Rabbeinu, and from there proceed, together with the Shechina 

and the Jewish people, to Mount Moriah.   
 

ACCOUNT OF THE JEWS 
 

“In9 every house of ten [Jews], the Shechina resides,” says the 

Talmud. Rabbi Schneur Zalman of Liadi states in the Tanya10:  

____________
8 I.e., the Jewish people.  
9 Sanhedrin 39a. 
10 Iggeret HaKodesh 23. 
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Thus we find that the same verse that alludes to the connection between 
Rabbeinu’s first name (Yosef) and the Redemption also contains an allusion to 
7 in its most perfect form (770): 

This verse describes the redemption of  the Jewish people from the seven 
lands, as well as their redemption from “the islands of  the sea,” a reference to 
the Lower Hemisphere. When elevated, this Lower Hemisphere automatically 
raises142  the lands that are above it, meaning the entire world (the remainder of  
the “seven lands”). 143 

The complete form of  seven (770) also alludes to Rabbeinu’s divine 
service throughout the course of  his lifetime, for his lifespan was seventy years 
(seven tens, 144 5640-5710145) and it was in the Lower Hemisphere (in the house 
whose number is “seven hundred seventy”) that he thoroughly completed his 
divine service, on the tenth day of  the seventh month. 146

The complete form of  seven also alludes to the continuation of  
Rabbeinu’s divine service in the subsequent years147 through the spiritual 
service of  the seventh generation, 148 which thoroughly completes the Jewish 
people’s divine service in the seven lands throughout the duration of  exile. 
And this completion brings the immediate realization of, “The L-rd will once 
again (yosif) show His hand…and He will gather (ve’asaf) the dispersed of  
Israel” by means of  “You burst forth (paratzta,” 149 — “The one who breaks 
forth (ha’poretz) 150 will go before them”).

>>See table on page 63

Summary: Both words of  the title, “Beit Rabbeinu,” hint at the Redemption:
Rabbeinu: His two names, Yosef  and Yitzchak, respectively, allude to the ingathering of  the exiles and the 

joy that will exist in the era of  Redemption. 
Beit: 770 has the numerical value of  (u’)faratzta, which alludes to both the light emanating from Beit 

Rabbeinu — which elevates the entire world to make it fit for the Redemption — and Moshiach. 
Beit and Rabbeinu together: 770 and Yosef  are connected to each other, for the verse alluding to the 

name Yosef  speaks of  the Redemption from, and elevation of, the seven lands, a process symbolized by the number 
770. 

Seven (770) also alludes to the life and divine service of  Rabbeinu (Yosef  Yitzchak), for Rabbeinu lived 70 
years, and culminated his divine service in the Lower Hemisphere (whose elevation raises the seven lands), in 770, 
and on the tenth day of  the seventh month (Shevat).

Seven (770) also alludes to the seventh generation, which brings the poretz through paratzta. 

142 See footnote 115.
143 Which make up the entire world.

144 But also including the perfection symbolized 
by “hundreds,” for each of  the ten is further 

------p-----
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141 Note that redemption is connected to the 
number seven, as in the Talmudic teaching, 
“Redemption will occur in the seventh [year of  

the Sabbatical cycle]…they are destined to be 
redeemed in the seventh year.” (Megillah 17b.)

הַמִּקְדָּש88ׁ, לְבֵית וּמִתְחַבְּרִים יִשְׂרָאֵל בְּאֶרֶץ נִקְבָּעִים הָעוֹלָם שֶׁבְּכָל
נֶאֱמַר89 עָלָיו צִדְקֵנוּ, מָשִׁיחַ יְדֵי עַל וְהַשְּׁלֵימָה בִּגְאוּלָּה הָאֲמִיתִּית
91עָלָה שֶׁנֶּאֱמַר מָשִׁיחַ, ״זֶה חַזַ״ל90 וְדָרְשׁוּ פָּרֶץ״, עָלֶי ״פָּרַצְתָּ

לִפְנֵיהֶם״92. הַפּוֹרֵץ

שְׁבַע מֵאוֹת הַמִּסְפָּר בְּתוֹכֶן -הָרֶמֶז הָעִנְיָנִים ב׳ וְיֵשׁ לְקַשֵּׁר
הַמְרוּמָּז רַבֵּינוּ שֶׁל (הָרִאשׁוֹן) שְׁמוֹ רַבֵּינוּ״) עִם (״בֵּית וְשִׁבְעִים

וגו׳״: יָדוֹ שֵׁנִית אדנ-י ״יוֹסִיף בַּפָּסוּק

שֶׁבַע דְּמִסְפַּר הַשְּׁלֵימוּת עַל מֵאוֹת וְשִׁבְעִים מוֹרֶה שְׁבַע הַמִּסְפָּר
שִׁבְעִים, הַשָּׁלֵם), (מִסְפָּר מֵעֶשֶׂר  כָּלוּל  אֶחָד שֶׁכָּל כְּפִי שֶׁבַע -
עֶשֶׂר), פְּעָמִים מִמֵּאָה (עֶשֶׂר  אֶחָד כָּלוּל  שֶׁכָּל כְּפִי מִזֶּה, וִיתֵירָה 

וְשִׁבְעִים. מֵאוֹת שְׁבַע יַחַד, לְצֵירוּף שְׁנֵיהֶם וְעַד מֵאוֹת, שְׁבַע

בָּזֶה: וְהָעִנְיָן

בְּשִׁבְעָה שֶׁנִּבְרָא הָעוֹלָם, מְצִיאוּת עִם קָשׁוּר שֶׁבַע מִסְפַּר
בֵּירוּר עִם  גַּם וְקָשׁוּר מִדּוֹת)93, (שֶׁבַע  הַבִּנְיָן יְמֵי שִׁבְעַת יָמִים,
ז׳ סוּגִים, לְז׳ שֶׁנֶּחֱלָקִים יִשְׂרָאֵל,  שֶׁל עֲבוֹדָתָם יְדֵי עַל הָעוֹלָם
וְעַל הַמְּנוֹרָה94. קְנֵי שִׁבְעַת  מִדּוֹת),  (שֶׁבַע ה׳ בַּעֲבוֹדַת מַדְרֵגוֹת
עַל מוֹרֶה  וְשִׁבְעִים) מֵאוֹת שְׁבַע שֶׁבַע דְּמִסְפַּר הַשְּׁלֵימוּת זֶה, פִּי
מַעֲשֵׂינוּ יְדֵי  עַל הָעוֹלָם בְּבֵירוּר יִשְׂרָאֵל  שֶׁל עֲבוֹדָתָם שְׁלֵימוּת 
הַגָּלוּת מִן נִגְאָלִים95 שֶׁאָז הַגָּלוּת, ֶׁמֶש זְמַן כָּל  וַעֲבוֹדָתֵינוּ

יִשְׂרָאֵל. לְאֶרֶץ וּבָאִים וְחוֹזְרִים
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I heard from my masters that if there were an angel standing in 

the presence of a gathering of ten Jews, even if there are no words of 

Torah between them, an unlimited and infinite fear and awe would 

befall it from the Shechina that dwells over them, to the extent 

that it would become totally nullified. 

In other words, the Shechina dwells in a given place primarily 

on account of the presence of Jews there — the more Jews, the 

greater the manifestation of the Shechina. In Beit  Rabbeinu, then, the 

spiritual center of the Nasi Hador, the Shechina is surely revealed in 

its entirety — something akin to its revelation in the Beit Hamikdash. 

For the Nasi Hador, we are taught, is not only Israel’s leading Torah 

scholar – he is Israel itself. According to the mystics, the Nasi Hador 

embodies the soul of Moses, which comprises the souls of all of Israel. 

Where the Nasi Hador is, there also the people of Israel are. The 

entire Jewish nation, then, is present in Beit Rabbeinu. Beit  Rabbeinu 

is thus the place where the entire Jewish People “come[s] to see the 

face of G-d, your L-rd.11 Like the Beit Hamikdash, then, Beit Rabbeinu 

is the structure from which the Shechina issues forth to all the other 

synagogues and study halls.
 

ND OF THE FREE 
 

For thousands of years, we prepared the world for its elevation. 

Then the time came to carry out the elevation. But to raise an entire 

structure, the lowest part of the structure must be elevated.12 So the 

____________
11 Deuteronomy 31:11. 
12 See Torah Ohr, Bereishit 4, beg. column 1. 

 

  LAND OF THE FREE 
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Divine Hand brought us — the final generation of exile and the first 

of Redemption — to America. According to Chassidic teaching, 

America is located in the lower half of the globe — i.e., that part of 

the world that did not experience the revelation at Sinai in an overt 

manner.13 By elevating America through the wellsprings of 

Chassidism, which emanate from Beit Rabbeinu of America to the 

entire world, we succeed in elevating the world and transforming it 

into the Divine dwelling it was meant to be.  
 

T’S ALL IN THE NAME
 

By Divine providence, the very name of Beit Rabbeinu in America 

alludes to the elevation of the entire world through the dissemination of 

the wellsprings of Chassidism. The entire world refers to Beit Rabbeinu 

as “770” — ostensibly for its address, 770 Eastern Parkway. But there is 

something deeper to this. Seven-seventy has the same numerical value as 

the word ‘paratzta’ [burst forth], which alludes to both the Redeemer 

and to the sublimating light that emanates from Beit Rabbeinu to the 

entire world. Furthermore, according to Kabbalistic teaching, the number 

770 represents the refined state of the number seven, a number that 

alludes to the existence of the world, and to the Redemption of the Jewish 

people from the seven primary lands of exile, through the actions of 

Moshiach [the Messiah]. As if to underscore this point, Beit Moshiach 

[House of the Messiah] also has a numerical value of 770.  

____________
13 See translation, note 112.  
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Yisrael, where they will be appended to the Beit Hamikdash132 — an event 
that will transpire with the coming of  the true and complete Redemption at 
the hand of  Moshiach. Indeed, the term paratzta is used in connection with 
Moshiach, as the Sages said,133 the verse,134 “‘You burst forth (paratzta)…’ refers 
to Moshiach as it says, ‘The one who breaks forth (ha’poretz) will go before 
them.’”135 136

A connection may be drawn between the allusion contained in 
Rabbeinu’s house number, 770, and the allusion contained in Rabbeinu’s first 
name, “Yosef,” which, as mentioned, is hinted at in the verse, “On that day, the 
L-rd will once again (yosif) show His hand…”: 

The connection is as follows: The number 770 reflects the number 
7 in its most complete form — as each of  its digits is comprised of  10 (the 
complete137 number), for a total of  70; as each of  its digits is comprised of  100 
(ten times ten), totaling 700; as the two figures (70 and 700) are combined into 
one — 770.

Seven reflects the existence of  the world, which was created in seven 
days.138 As such, seven is connected with the refinement of  the world, a 
process carried out by the Jewish people. 139 The complete form of  seven,140 

then, represents the thorough completion of  the Jewish people’s mission 
of  refining the world — through their actions and service throughout the 
duration of  exile — after which they are redeemed141 from exile and return to 
Eretz Yisrael.

132 In this sense the Beit Hamikdash breaks 
through limitations. Indeed, all of  Jerusalem 
breaks through limitations, as in the verse 
(Zechariah 2:8) “Jerusalem will be settled 
beyond its walls.” 
133 Aguddat Bereishit, end ch. 63. See also 
Bereishit Rabba end ch. 85, and Rashi ad loc. 
134 Genesis 38:29.
135 Micah 2:13.
136 Note that “Beit Moshiach” [House of  the 
Messiah] has the same numerical value (770) as 
“paratzta” [“You burst forth”].
137 Or “perfect.”

138 Each day reflecting one of  the seven [Divine] 
Attributes.* In the teachings of  Kabbalah, these 
Attributes are known as the ‘Sefirot,’ the ten Divine 
emanations through which G-d creates and conducts 
the universe. The seven days of  Creation embody 
and reflect the seven lower Sefirot, — Chesed Gevurah, 
Tiferet, Netzach, Hod, Yesod, Malchut.
139 Who are divisible into seven categories/types, 
representing seven levels of  divine service 
(corresponding to the seven Divine Attributes), 
and symbolized by the seven branches* of  the 
Menorah.**
140 I.e., Seven hundred and seventy.

* See Likkutei Torah beg. Beha’alotcha, and other sources.
** The menorah of the Beit Hamikdash had seven branches.
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even more so, the address number on a house, 
which is an established place), Torah leaders 
would derive instructive hints [to guide them] 
in divine service. All the more so with regard to 
our discussion, where the address number has 

become the very name of  the house.
130 Whether in Hebrew — Sh’va-Me’ot Shiv’im; 
Yiddish — Ziben Zibetzik; or English — Seven 
Seventy. 
131 Genesis 28:14.

רַבֵּינוּ״ ״בֵּית שֶׁל בִּשְׁמו80ֹ גַּם מְרוּמָּז זֶה שֶׁעִנְיָן וְיֵשׁ לְהוֹסִיף
שֶׁבְּדוֹרֵנוּ:

- עַל הַגְּאוּלָּה: שְׁמוֹ הָרִאשׁוֹן רוֹמְזִים שְׁמוֹתָיו -ב׳ ״רַבֵּינוּ״
אֶת שֵׁנִית יָדוֹ לִקְנוֹת אדנ-י יוֹסִיף הַהוּא ״בַּיּוֹם שֵׁם עַל - יוֹסֵף
וְאָסַף גו׳ הַיָּם וּמֵאִיֵּי גו׳ וּמִמִּצְרַיִם מֵאַשּׁוּר אֲשֶׁר יִשָּׁאֵר שְׁאָר עַמּוֹ
הָאָרֶץ״81, כַּנְפוֹת מֵאַרְבַּע יְקַבֵּץ  יְהוּדָה וּנְפוּצוֹת יִשְׂרָאֵל נִדְחֵי
שֶׁשְּׁלֵימוּתָהּ וְהַשִּׂמְחָה הַצְּחוֹק שֵׁם עַל - יִצְחָק - הַשֵּׁנִי וּשְׁמוֹ
שֶׁכָּתוּב82 כְּמוֹ מָשִׁיחַ צִדְקֵנוּ, יְדֵי עַל וְהַשְּׁלֵימָה הָאֲמִיתִּית בִּגְאוּלָּה
כְּשֶׁיֹּאמְרוּ לֶעָתִיד לָבוֹא83, דַּיְיקָא, ״אָז״ פִּינוּ״, שְׂחוֹק יִמָּלֵא ״אָז

אָבִינוּ״84. אַתָּה ״כִּי לְיִצְחָק (דַּוְקָא)

שֵׁם וְעַל וְשִׁבְעִים85, מֵאוֹת שְׁבַע מִסְפָּרוֹ (רַבֵּינוּ)״ - וּ״בֵית
יִשְׂרָאֵל, כָל רַבֵּינוּ״ בְּפִי לְ״בֵית יִקְרְאוּ שְׁמוֹ אֲשֶׁר נִקְבַּע זֶה מִסְפָּר
״וּפָרַצְתָּ שֵׁם עַל דְ״פָּרַצְתָּ״, הַגִּימַטְרִיָּא הוּא זֶה שֶׁמִּסְפָּר ״770״86,
שֶׁמִּבַּיִתזֶהאוֹרָהיוֹצְאָה לְכָל וָנֶגְבָּה״87, שֶׁרוֹמֵז וְצָפוֹנָה יָמָּה וָקֵדְמָה
הָעוֹלָם רוּחוֹת ד׳ שֶׁכָּל גָּדֵר, פְּרִיצַת שֶׁל וּבְאוֹפֶן הָעוֹלָם, ד׳רוּחוֹת
שֶׁתִּתְפַּשֵּׁט יִשְׂרָאֵל אֶרֶץ (״עֲתִידָה יִשְׂרָאֵל לְדַרְגַת אֶרֶץ  מִתְעַלִּים
מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי שֶׁכָּל וּבִמְיוּחָד כּוֹלֵל בְּכָל הָאֲרָצוֹת״),

ומספרז שם
------p-----
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ODELING  

In order to accommodate the ever-growing numbers of Jews 

flocking to Beit Rabbeinu of America, it is essential that 770 be 

enlarged and expanded. This should be done in a manner that bursts 

all limitation — “paratzta.” Indeed, it should be renovated to the 

extent that it will appear as a new building. Moreover, since 770 is 

the place where the Beit Hamikdash traveled and settled, and it is the 

place where the Third Temple will first be revealed, as with the Beit 

Hamikdash, every Jewish man and woman should consider it his/her 

honor and obligation to participate bodily and financially in its 

remaking.  
 

In the merit of our good resolutions regarding the remolding of 

770, “may the pleasantness of G-d, our L-rd, be upon us…and 

establish for us our handiwork,”14 and may we merit the imminent 

arrival of the time when “many people will go and say, ‘Come let us 

go to the mountain of G-d, to the Temple of the G-d of Jacob, and He 

will teach us of His ways, and we will walk in his paths.’”15

 

____________
14 Psalms, 90. 
15 Isaiah 2:2-3.  
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7          NAME AND NUMBER 

This connection between Beit Rabbeinu and the Redemption is also 
alluded to in the name120 of  Beit Rabbeinu121 of  our generation.

Both of  Rabbeinu’s names — “Yosef ” and “Yitzchak” — hint at the 
Redemption. Yosef  is alluded to in the verse, “On that day, the L-rd will once 
again (yosif) show His hand, to gather the remnant of  His people, who will have 
remained, from Assyria and from Egypt…and from the islands of  the sea…
and He will gather (ve’asaf122) the dispersed of  Israel, and He will assemble the 
scattered of  Judah from the four corners of  the earth.”123 Rabbeinu’s second 
name, Yitzchak, is alluded to in the verse, “Then our mouths will be filled with 
laughter (s’chok),”124 which refers to the era of  Moshiach,125 when the Jewish 
people will say to Yitzchak,126 “You127 (specifically) are our father.”128

As for Beit Rabbeinu, the number of  the House of  Rabbeinu is “seven 
hundred and seventy.”129 This number, “770,”130 has become the name by 
which all Jews refer to Beit Rabbeinu. “770” has the numerical value of  the 
word paratzta, burst forth, as in the verse, “You shall burst forth (u’faratzta) 
westward, eastward, northward and southward.”131 This alludes to the fact that 
light emanates from this house toward the four directions of  the world, and in 
a manner that breaks through limitations, elevating all four directions of  the 
world to the level of  Eretz Yisrael (as in the teaching, “In the future, the land 
of  Israel will spread out over all the lands”). This is accomplished especially 
through the transfer of  all the world’s synagogues and study halls to Eretz 

120 As is known, the [Hebrew] name of  a given 
entity reflects its essence and inner content. 
(Tanya, Shaar Hayichud Veha’emunah, end ch. 
1. See also at length in T’Shuvos U’Beurim (ed. 
Kehot, 5734), sect. 1) and cross-references. 
121 I.e., in the names of  both the sanctuary (‘770’), 
and Rabbeinu (‘Yosef ’ and ‘Yitzchak’).
122 ‘Asaf’ has the same root as ‘Yosef.’
123 Isaiah 11:11-12.
124 Psalms 126:2. (The name ‘Yitzchak’ comes from 
the word ‘s’chok.’)

125 As opposed to the era of  exile, for “one is 
forbidden to fill his mouth with laughter in 
the present world.” (Berachot 31a.) (The era of  
Moshiach is sometimes referred to as “the world 
to come”; the pre Messianic era as “the present 
world.”)
126 Isaac, the Patriarch.
127 To a greater extent than Abraham or Jacob. 
128 Isaiah 63:16; Shabbat 89b.
129 Note that even from mundane matters of  this 
nature (like the number on the car of  a train, or, 
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הַתַּחְתּוֹן, כַדּוּר שֶׁבַּחֲצִי רַבֵּינוּ״ ״בֵּית יְדֵי עַל נַעֲשֶׂה זֶה וְעִנְיָן
(עַד כּוּלּוֹ מֵהָעוֹלָם לַעֲשׂוֹת  הָעוֹלָם, לְכָל יוֹצְאָה אוֹרָה שֶׁמִּמֶּנּוּ
דַּ״עֲתִידָה עִנְיָן שֶׁזֶּהוּ יִשְׂרָאֵל, אֶרֶץ תֵבֵל) בְּקַצְוֵי נִדַּחַת הֲכִי לַפִּנָּה
יְרוּשָׁלַיִם וַ״עֲתִידָה הָאֲרָצוֹת״, בְּכָל שֶׁתִּתְפַּשֵּׁט יִשְׂרָאֵל אֶרֶץ
כְנֵסִיּוֹת בָּתֵּי כָּל  יוּקְבְּעוּ שֶׁבָּהּ  יִשְׂרָאֵל״, אֶרֶץ בְּכָל שֶׁתִּתְפַּשֵּׁט
הַמִּקְדָּשׁ, לְבֵית מְחוּבָּר כּוּלּוֹ הָעוֹלָם שֶׁבְּכָל  מִדְרָשׁוֹת וּבָתֵּי
הַדּוֹר, נְשִׂיא צִדְקֵנוּ, מָשִׁיחַ יְדֵי עַל וְהַשְּׁלֵימָה הָאֲמִיתִּית בִּגְאוּלָּה
וְעוֹד ה), סְעִיף (כַּנַ״ל שֶׁבַּדּוֹר יִשְׂרָאֵל) שֶׁל (גּוֹאֲלָן הַמָּשִׁיחַ שֶׁהוּא
יְדֵי עַל אֲשֶׁר, הַחֲסִידוּת78, דְּתוֹרַת הַנָּשִׂיא שֶׁהוּא עִיקָּר, זֶה  וְגַם
חוּצָה שֶׁאֵין לְחוּצָה עַד חוּצָה״, מַעְיְנוֹתֶי (״יָפוּצוּ חוּצָה הֲפָצָתָהּ

מְשִׁיחָא79. מַלְכָּא בִּיאַת פּוֹעֲלִים בְּכָל קַצְוֵי תֵבֵל) מִמֶּנּוּ,

״מִקְדָּשׁ - רַבֵּינוּ״ דְּ״בֵית הָעִילּוּי גּוֹדֶל מוּבָן זֶה  פִּי וְעַל
וְלָכֵן שָׁם״, וְיָשַׁב מִקְדָּשׁ ״שֶׁנָּסַע הָאַחֲרוֹן, בְּגָלוּת הָעִיקָּרִי מְעַט״
שֶׁבּוֹ אֶלָּא עוֹד  וְא דְּלֶעָתִיד״, גּוּפֵיהּ הַמִּקְדָּשׁ מְקוֹם הוּא ״הֲרֵי

ד). סְעִיף (כַּנַ״ל לִירוּשָׁלַיִם יָשׁוּב וּמִשָּׁם הֶעָתִיד מִקְדַּשׁ יִתְגַּלֶּה

18
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1        THE ABODES

“I have been for them a Small Temple in the lands where they arrived.”1 
This verse teaches that even in the Diaspora — in the place and time of  exile 
— there exists a “small Temple” that is a microcosm and model of  “the Great 
Temple [Beit Hamikdash] of  Jerusalem.”2 Targum3 Yonatan4 describes this as 
“second to the Beit Hamikdash.” 

Commenting on this verse, the Talmud5 says: 

Rabbi Yitzchak said, “This [refers to] the synagogues and study halls in Bavel”6; 
Rabbi Elazar said, “This refers to Beit7 Rabbeinu8 in Bavel.” 

It stands to reason that Rabbi Yitzchak and Rabbi Elazar are not 
disagreeing. Rabbi Elazar, while referring to the ultimate Small Temple, agrees 
that all the synagogues and study halls of  Bavel are Small Temples. Rabbi 
Yitzchak, on the other hand, while referring to all the synagogues in general, 
nevertheless agrees that the sanctuary of  Rabbeinu is the ultimate Small 
Temple. 

Now the title “Rabbeinu” reflects the fact that the one called by this 
title teaches Torah to disciples. “Beit Rabbeinu”, then, is a study hall, and 
consequently also a synagogue because, ideally, Torah study and prayer services 
should be conducted in the same place.9 10

1 Ezekiel 11:16.
2 Metzudat Tzion.
3 And Rashi.
4 Yonatan the Translator. Targum Yonatan is the 
Aramaic translation of  the Bible attributed to 
Yonatan ben Uziel, a disciple of  the famed Talmudic 
sage, Hillel the Elder.
5 Megillah 29a. Further in the discussion, the 
Talmud applies to the synagogues and study 
halls the verse, “O G-d, You have been an 
abode for us in all generations.” This verse 

says, in effect, that even when there is no Beit 
Hamikdash we still have a divine abode, in the 
form of  the synagogues and so on. (Chiddushei 
Agaddot Maharsha.) See also below, section 8.
6 Babylon, the center of  Jewish life throughout the 
Talmudic era.
7 House (of).
8 Our teacher. “House of  our teacher” refers to 
the sanctuary of  Rav, the great Talmudic Sage. 
(See Rashi ad loc.)
9 As the Talmud later says, “We would study in 
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שָׁם״ בָּאוּ אֲשֶׁר בָּאֲרָצוֹת מְעַט לְמִקְדָּשׁ לָהֶם ״וָאֱהִי עַל הַפָּסוּק1
שָׁם״), בִּמְקוֹם וּבִזְמַן בָּאוּ אֲשֶׁר (״בָּאֲרָצוֹת לָאָרֶץ -שֶׁגַּם בְּחוּץ
אֲשֶׁר הַגָּדוֹל ״הַמִּקְדָּשׁ וְדוּגְמַת מֵעֵין מְעַט״, ״מִקְדָּשׁ יֶשְׁנוֹ הַגָּלוּת,
בִּגְמָרָא4 - אִיתָא מַקְדְּשָׁא״3 לְבֵית (שֵׁנִי) ״תִּנְיָין בִּירוּשָׁלַיִם״2,
וְרַבִּי שֶׁבְּבָבֶל, מִדְרָשׁוֹת כְנֵסִיּוֹת וּבָתֵּי בָּתֵּי יִצְחָק אֵלּוּ רַבִּי ״אָמַר

שֶׁבְּבָבֶל״. רַבֵּינו5ּ בֵּית זֶה אֶלְעָזָר אָמַר

הַיְינוּ, פְלִיגִי, א אֶלְעָזָר וְרַבִּי  יִצְחָק שֶׁרַבִּי לוֹמַר, וְיֵשׁ
מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי כָּל אֶלְעָזָר נִקְרָאִים רַבִּי לְדַעַת שֶׁגַּם
וּשְׁלֵימוּת עִיקַּר יִצְחָק רַבִּי לְדַעַת וְגַם מְעַט״, ״מִקְדָּשׁ שֶׁבְּבָבֶל

בְּ״בֵית רַבֵּינוּ״: הוּא מְעַט״ דְּ״מִקְדָּשׁ הַעִנְיָן

לְתַלְמִידִים, שֶׁמְּלַמֵּד תּוֹרָה שֵׁם עַל הוּא - ״רַבֵּינוּ״ הַתּוֹאַר
-הוּא לְתַלְמִידָיו) תּוֹרָה רַבֵּינוּ מְלַמֵּד שֶׁבּוֹ (הַבַּיִת רַבֵּינוּ״ וּ״בֵית
מִתְכַּנְּסִים שֶׁבּוֹ (הַבַּיִת כְּנֶסֶת בֵּית גַם הוּא הֲרֵי וּבְמֵילָא מִדְרָשׁ, בֵּית
לִהְיוֹת צָרִי וְהַתְּפִלָּה שֶׁהַלִּימּוּד כֵּיוָן לִתְפִלָּה), וְהַתַּלְמִידִים הָרַב

כְנִישְׁתָּא״7. בְּבֵי גְּרִיסְנָא ״הֲוַאי הַסּוּגְיָא6 ֵׁכְּהֶמְש אֶחָד, בְּבַיִת

the synagogue.” Cf. Berachot 8a: “We would 
pray in no place but where we studied.” (See 
also commentary of  the Riaf (found in Ein 
Yaakov on) Megillah 29a; Chiddushei Agaddot 

Maharsha on Berachot 8a and Megillah ibid.)
10 Bach’s version: “We would study in no place 
but the synagogue where we prayed.” 
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This elevation is accomplished through Beit Rabbeinu,115 from which 
light issues forth to the entire world in order to transform it (including its 
farthest reaches) into Eretz Yisrael.

This [elevation of  the entire world] is what the Sages referred to when 
they said, “In the future, Eretz Yisrael will spread out over all the lands.” As 
for the teaching, “In the future, Jerusalem will spread out over the entire Eretz 
Yisrael” — this means that all the synagogues and study halls around the world 
will become affixed to the Beit Hamikdash at the time of  the true and complete 
Redemption, which will be brought about by Moshiach, the Nasi Hador.116 

Furthermore — and this too is essential — he is the Nasi of  chassidism,117 and 
it is the dissemination of  chassidism outward118 that brings Moshiach.119 

Now we can appreciate the unique greatness of  Beit Rabbeinu: As the 
main Small Temple of  the final exile, Beit Rabbeinu is the very place of  the future 
Beit Hamikdash, and moreover, the place where the future Beit Hamikdash 
will first be revealed, and the place from which it will return to Jerusalem.

115 Located in the Lower Hemisphere.
116 As mentioned earlier (sect. 5), the Nasi 
Hador is the Moshiach (the Redeemer) of  the 
generation. 
117 Note that the teachings of  chassidism 
represent the Yechida (unique, innermost level) 
of  Torah (see Kuntres Inyana Shel Torat 
Hachassidut), which is connected with the 

comprehensive Yechida of  the Jewish people 
— i.e., the soul of  Moshiach.
118 As in, “Your wellsprings shall spread outward” 
— i.e., to the furthest possible reaches, to all 
ends of  the earth.
119 Letter of  the Baal Shem Tov, beg. Kesser Shem 
Tov.

Summary: In this final stage of  the final exile, the majority of  the Jewish people and their main 
infrastructure are in the United States of  America. 

Since the Shechina accompanies the Jewish people and the Nasi Hador wherever they go, it follows that the 
Shechina, too, is in America. Where in America? In Beit Rabbeinu. As for the Shechina’s (partial) presence in other 
synagogues and study halls — this derives from its presence in Beit Rabbeinu. 

The reason that the Jewish people — and hence the Shechina — now reside in America: In America (which 
is located in the Lower Hemisphere), the Giving of  the Torah did not have an overt impact; thus, by elevating America 
(through disseminating chassidism within and from America), we elevate the entire world. By way of  analogy: When 
elevating a structure, the lowest part of  the structure must be elevated in order for the entire structure to be raised. 
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- יִשְׂרָאֵל דִּבְנֵי דִּכְלָלוּת לְהַגָּלוּת בַּנּוֹגֵעַ זֶה  ֶדֶּר וְעַל
בְּגָלוּת יִשְׂרָאֵל דִּבְנֵי  בִּנְיָן וְרוֹב  מִנְיָן רוֹב נִמְצָאִים זֶה שֶׁבְּדוֹרֵנוּ 
הַדּוֹר נְשִׂיא שֶׁגַּם ַלְכ שֶׁזֶּהוּ אַחַד הַטְּעָמִים לוֹמַר, וְיֵשׁ אַמֶרִיקָא,
אַמֶרִיקָא, בְּגָלוּת שָׁנִים  עֶשֶׂר וְנִמְצָא  חַי  הַכֹּל״) הוּא (שֶׁ״הַנָּשִׂיא
חוּצָה הַמַּעֲיָינוֹת וַהֲפָצַת וְהַיַּהֲדוּת הַתּוֹרָה בַּהֲפָצַת עָסַק וּמִשָּׁם
תַּלְמִידָיו יְדֵי עַל יִשְׂרָאֵל, בְּנֵי בָּאוּ שָׁם אֲשֶׁר הָאֲרָצוֹת שְׁאָר בְּכָל

תֵבֵל. קַצְוֵי בְּכָל וּשְׁלוּחָיו

הֲרֵי, עִמָּהֶן״, שְׁכִינָה יִשְׂרָאֵל  שֶׁגָּלוּ  מָקוֹם שֶׁ״בְּכָל וְכֵיוָן
בְּיַחַד יִשְׂרָאֵל דִּבְנֵי בִּנְיָן וְרוֹב מִנְיָן  שֶׁרוֹב הָאַחֲרוֹן זֶה בְּגָלוּת
הַשְּׁכִינָה גַם  גָּלְתָה אַמֶרִיקָא, בְּגָלוּת נִמְצְאוּ הַדּוֹר נְשִׂיא עִם
- הֵיכָא״ ״(בְּבָבֶל) עַצְמָהּ אַמֶרִיקָא וּבְגָלוּת אַמֶרִיקָא; לְגָלוּת
כְנִישְׁתָּא ״בֵּי בְּדוּגְמַת  שֶׁהוּא רַבֵּינוּ״,  דְּ״בֵית מְעַט״ בְּהַ״מִּקְדָּשׁ
מִקְדָּשׁ וְיָשַׁב ,״שֶׁנָּסַע בִּנְהַרְדָּעָא״ וְיָתִיב דְּשָׁף כְנִישְׁתָּא וּבֵי דְהוּצַל
הַשְׁרָאַת נִמְשֶׁכֶת וּמִמֶּנּוּ שֶׁבִּירוּשָׁלַיִם)74, הַמִּקְדָּשׁ (בִּמְקוֹם שָׁם״

הָעוֹלָם. שֶׁבְּכָל מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי בְּכָל הַשְּׁכִינָה

שֶׁל הָאַחֲרוֹן דּוֹר זֶה, שֶׁבְּדוֹר -לְפִי בָּזֶה וְיֵשׁ לוֹמַר הַהַסְבָּרָה
״מַעֲשֵׂינוּ וּמַשְׁלִימִים מְסַיְּימִים הַגְּאוּלָּה, שֶׁל הָרִאשׁוֹן וְדוֹר הַגָּלוּת
אֶרֶץ הָעַמִּים מֵאֶרֶץ  לַעֲשׂוֹת הַגָּלוּת״75 ֶׁמֶש זְמַן כָּל וַעֲבוֹדָתֵינוּ
כַדּוּר הַתַּחְתּוֹן חֲצִי הָעַמִּים, דְּאֶרֶץ תַּחְתּוֹן הַיּוֹתֵר בְּמָקוֹם גַּם יִשְׂרָאֵל
הַמָּקוֹם הַעֲלָאַת יְדֵי עַל אֲשֶׁר, תּוֹרָה76), מַתַּן  הָיָה א (שֶׁבּוֹ
הָעַמִּים77, הַמְּקוֹמוֹת דְּאֶרֶץ שְׁאָר כָּל אֶת גַּם מַעֲלִים תַּחְתּוֹן הַיּוֹתֵר
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Beit Rabbeinu possesses a distinct advantage over other synagogues and 
study halls, as we learn from the following Talmudic exposition11: 

What is the meaning of  the verse, “G-d loves the gates of  Tzion12 more 
than all the dwellings of  Jacob”?13 This means that G-d loves the gates14 
that are metzuyan15 in Halacha16 more than [He loves] the synagogues 
and study halls. …Since the day the Beit Hamikdash was destroyed, G-d 
has nothing in His world except the four cubits17 of  Halacha.

Maharsha18 explains: 

Incorporated in the Beit Hamikdash was the Chamber of  Hewn Stone, 
from which the Sanhedrin’s19 Torah rulings issued forth. The Shechina 
[Divine Presence] certainly resided [there] with them. Now that the Beit 
Hamikdash has been destroyed, these four cubits of  Halacha [Torah law], 
[where the Shechina resides], are represented by the fixed place from 
which [Torah] instruction issues forth to the people of  the city.20 

This, then, is the significance of  Beit Rabbeinu21: It is the primary place 
from which Torah instruction issues forth to the Jewish people.

 This special quality of  Beit Rabbeinu, in which it surpasses other 
synagogues and study halls, makes it the main Small Temple that G-d has given 
the Jewish people in exile as a substitute for the Great Temple of  Jerusalem.

11 Berachot 8a.
12 Zion.
13 Psalms 87:2
14 I.e., the places.
15 Outstanding; metzuyan is a play on the word Tzion. 
16 Torah law. 
17 I.e., the places where Torah law is studied. (In 
certain contexts, the Torah does not regard an area 
smaller than 4 cubits by 4 cubits as a place.)
18 Chiddushei Agaddot Maharsha, Megillah 
29a.
19 The Jewish Supreme Court. 

20 This explains why prayers should be 
conducted in these places. See Berachot 8a: 
“Once we learned…that from the day the Beit 
Hamikdash was destroyed G-d has no place in 
His world except the four cubits [where] Torah 
law [is studied], we would pray in no place but 
where we studied.”
21 Beit Rabbeinu is like the Sanhedrin. It 
represents, “The judge who will be in your days” 
(Deuteronomy 17:9); “The court of  [law of] your 
generation.” (Maimonides, Laws of Mamrim, 
beg. ch. 2)

Summary: (a) In exile, the Shechina resides to some extent in all the synagogues and study halls. (b) Its primary abode in 
exile is Beit Rabbeinu.
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״בֵּית שֶׁבְּ) הַמִּדְרָשׁ וּבֵית הַכְּנֶסֶת בְּ(בֵית יְתֵרָה וּמַעֲלָה
חַזַ״ל8 -כִּדְרָשַׁת מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי שְׁאָר רַבֵּינוּ״ לְגַבֵּי
ה׳ אוֹהֵב יַעֲקֹב, מִשְׁכְּנוֹת מִכֹּל צִיּוֹן שַׁעֲרֵי ה׳ אוֹהֵב דִּכְתִיב9 ״מַאי
מִדְרָשׁוֹת וּבָתֵּי  כְנֵסִיּוֹת מִבַּתֵּי  יוֹתֵר בַּהֲלָכָה הַמְּצוּיָּינִים שְׁעָרִים
בְּעוֹלָמוֹ הוּא ּבָּרו לְהַקָּדוֹשׁ לוֹ אֵין הַמִּקְדָּשׁ בֵּית שֶׁחָרַב מִיּוֹם . .
קַיָּים הָיָה שֶׁבֵּית הַמִּקְדָּשׁ הֲלָכָה״,״דְּבִזְמַן שֶׁל אַמּוֹת אַרְבַּע אֶלָּא
סַנְהֶדְרִין פִּי עַל פְסוּקָה הֲלָכָה יוֹצֵאת שֶׁמִּשָּׁם  הַגָּזִית  לִשְׁכַּת  שָׁם
אוֹתָן הַמִּקְדָּשׁ בֵּית שֶׁחָרַב וְעַכְשָׁיו שְׁרוּיָה, הַשְּׁכִינָה וַדַּאי וְעִמָּהֶם
הוֹרָאָה לְאַנְשֵׁי קָבוּעַ שֶׁמִּמֶּנּוּ יוֹצֵאת מָקוֹם . . הֲלָכָה שֶׁל אַמּוֹת ד׳
דַוְקָא11) -שֶׁזֶּהוּ עִנְיָנוֹ זֶה בְּמָקוֹם הִיא הַתְּפִלָּה גַּם (וְלָכֵן הָעִיר״10

רַבֵּינוּ״12. ״בֵּית שֶׁל

שֶׁבְּ)״בֵית הַמִּדְרָשׁ וּבֵית הַכְּנֶסֶת דְּ(בֵית הַמְיוּחָד הָעִילּוּי וּמִצַּד
הוּא שֶׁבְּבָבֶל, הֲרֵי מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי שְׁאָר לְגַבֵּי רַבֵּינוּ״
בִּזְמַן לְיִשְׂרָאֵל הוּא ּבָּרו הַקָּדוֹשׁ שֶׁנּוֹתֵן הָעִיקָּרִי מְעַט״ ״מִקְדָּשׁ

שֶׁבִּירוּשָׁלַיִם. הַגָּדוֹל הַמִּקְדָּשׁ הַגָּלוּת תְּמוּרַת
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Similarly, regarding the Jewish people as a whole, the United States is the 
place of  exile of  the majority of  Jews and of  their main infrastructure. Indeed, 
this is one of  the reasons why the Nasi Hador, (who “is everything”) lived in 
America for ten years. From there he disseminated Torah and Judaism through 
his disciples and emissaries around the world and spread the wellsprings of  
chassidism outward to all the lands in which the Jewish people had settled. 

Since the Shechina accompanies the Jewish people wherever they are 
exiled, and in this final exile the majority of  Jews and their main infrastructure, 
along with the Nasi Hador, are located in the American exile, the Shechina 
is also located in the American exile. “Where in the American exile,” to 
paraphrase the Talmud,109 “does the Shechina reside?” It resides in the small 
sanctuary that is Beit Rabbeinu. Beit Rabbeinu parallels “the synagogues of  
Hutzel and Shaf-Veyasiv of  Nehardoa” (where the Beit Hamikdash traveled 
from Jerusalem110), and it is from Beit Rabbeinu that the Shechina issues forth 
to all the synagogues and study halls around the world.

The reason the Jewish people and [consequently] the Shechina reside 
specifically in America is as follows: As the last generation of  exile and the first 
generation of  Redemption, this generation is the culmination of  the Jewish 
people’s actions and service throughout the duration of  exile,111 — that is, our 
mission of  transforming the gentile lands, including the lowliest of  them, the 
Lower Hemisphere,112 into Eretz Yisrael.113 By elevating this lowest of  places, 
we automatically elevate all the other places in the gentile lands.114

109 Berachot.
110 See Hatamim issue 2, p. 126: “From the 
day our Beit Hamikdash was destroyed 
until G-d will have mercy and send us the 
righteous Redeemer…and build for us the Beit 
Hamikdash and the Holy of  Holies, Lubavitch 
is our Jerusalem, and the synagogue in which 
the Rebbe prays is our Beit Hamikdash.” 

111 Tanya, beg. ch. 37.
112 The terms “Upper Hemisphere” and “Lower 

Hemisphere” are often used in chassidic thought to 
distinguish between the half  of  the globe in which 
the Torah was given,* and the half  in which it was 
not given.**
113 See footnotes 91 and 93. 
114 By way of  analogy: When elevating a wall, the 
lowest beam must be elevated in order for the 
entire wall to be raised. (Torah Ohr, Bereishit 4, 
beg. column 1.)

* That is, it did not experience the Giving of the Torah in an overt manner. 
** See Igros Kodesh Admur HaRayatz, vol. 2. p. 492 ff and cross-references.
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34, ch. 3; Shaloh ch. 1; Igeret Hakodesh, 
Explanation to ch. 27. 

108 Shabbat 21b.

העלאהו

שֶׁבְּבָבֶל״ רַבֵּינוּ לְ״בֵית בַּנּוֹגֵעַ הַנַ״ל כָּל לְבָאֵר יֵשׁ זֶה עַל פִּי
קְדֻשַּׁת כְּבוֹד שֶׁל הַמִּדְרָשׁ) וּבֵית הַכְּנֶסֶת (בֵּית -בֵּיתוֹ בְּדוֹרֵנוּ זֶה

דוֹרֵנוּ: אַדְמוּ״ר נְשִׂיא וְחָמִי מוֹרִי

אַדְמוּ״ר63 וְחָמִי מוֹרִי קְדֻשַּׁת כְּבוֹד פִּתְגַּם וּבְהַקְדִּים
[שֶׁבָּהּ מִליוּבַּאוִויטשׁ ליוּבַּאוִויטשׁ״64, גָּלְתָה גָּלִיּוֹת שֶׁ״עֶשֶׂר
הֲבָנָה שֶׁל בְּאוֹפֶן שֶׁנִּתְבָּאֲרָה כְּפִי הַתּוֹרָה פְּנִימִיּוּת גִילּוּי הָיָה
ֶׁבְּמֶש חַבַּ״ד חֲסִידוּת תּוֹרַת יְדֵי עַל (״יִתְפַּרְנְסוּן״65) וְהַשָּׂגָה
וּמִפֶּטֶרְבּוּרג לְפֶּטֶרְבּוּרג67, מֵרָסְטוֹב  לְרָסְטוֹב, דוֹרוֹת66] כַּמָּה 
וְעַד לְפוֹלִין69, ַּכ וְאַחַר לְלַטְבִיָא68 הַהִיא, לִמְדִינָה מִחוּץ גָּלְתָה
לְהַמָּקוֹם עַד מְקוֹמוֹת, בְּכַמָּה וּבְאַמֶרִיקָא גוּפָא לְגָלוּת אַמֶרִיקָא70,
שֶׁלּוֹ, הַמֶּרְכָּז הַמִּדְרָשׁ וּבֵית הַכְּנֶסֶת בֵּית רַבֵּינוּ״, דְּ״בֵית הַקָּבוּעַ
הָאַחֲרוֹנוֹת שְׁלֵימָה) עֶשֶׂר שָׁנִים (תְּקוּפָה ֶׁבְּמֶש ליוּבַּאוִויטשׁ שֶׁל
וְחָמִי מוֹרִי  קְדֻשַּׁת דִּכְבוֹד  הַחִיתּוּם״71) אַחַר ֵהוֹל (״הַכֹּל
לְאַחֲרֵי וְגַם דֵין, בְּעָלְמָא חַיּוּתוֹ בַּחַיִּים דוֹרֵנוּ נְשִׂיא אַדְמוּ״ר
דְּ״מַעֲלִין בְּאוֹפֶן וְאַדְרַבָּה, מִמְּקוֹמָה72ּ, זָזָה א קְדוּשָּׁה הִסְתַּלְּקוּתוֹ

צֶדֶק. גּוֹאֵל בִּיאַת עַד וְהוֹלֵ״73, בַּקּוֹדֶשׁ״,״מוֹסִיף

ע׳ ח״ב (סה״ש תנש״א תמוז ג׳ קורח,  ש״פ שיחת (ראה להחזיר שמה לפטרבורג שקו״ט יש אלו ובימים לענינגראד. — שנקראת אז כפי (*
.((658
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2         THE PRIMARY ABODE

Proof  that there are different levels of  Small Temple may be brought 
from the beginning of  the segment of  Talmud under discussion. Concerning 
the Shechina’s place of  residence among the Jewish people during exile, the 
Talmud states:

Wherever they were exiled, the Shechina resided with them. When they 
were exiled to Egypt, the Shechina resided with them…when they were 
exiled to Babylon, the Shechina resided with them…. Where in Babylon 
[does the Shechina reside]? Abaye says, “In the synagogue of  Hutzel,22 and 
in the Shaf-Veyasiv23 synagogue of  Nehardoa. 24 25 This does not mean in 
both synagogues at once, but rather, sometimes in one, sometimes in the 
other.”26

The phrase “the Shechina resides with them” indicates that the Shechina 

is  manifest in special places,27 such as the Mishkan [Tabernacle] and Beit 
Hamikdash.28 In exile, the special places in which the Shechina resides are the 
synagogues and study halls, as Rabbi Yitzchak states in the passage quoted 
earlier. These synagogues and study halls are the “Small Temples.”29

The subsequent teaching, then, that the Shechina resides “in the 
synagogues of  Hutzel and Shaf-Veyasiv,” which were unique even among the 

22 The synagogue of  Hutzel was in close 
proximity to the study hall of  Ezra the Scribe, 
below Nehardoa. (Aruch, entry ‘Shaf.’) See 
footnote 57.
23 “Shaf-Veyasiv was the name of  a place built 
by Yechoniah (King of  Judah; also called 
Yehoyachin) and his following using stones and 
earth that they brought into exile with them in 
fulfillment of  the verse, ‘For your servants have 
cherished her stones, and favored her dust.’” 
(Rashi; see also Ein Yaakov.) Cf. Rashi on Rosh 
Hashana 24b: “It is a place; some say [it was 
called Shaf-Veyasiv because] it was destroyed 
and then rebuilt. The Shechina was always 
present there. It was built by Yechoniah and 
his exiles, who brought with them of  the stones 
of  Jerusalem. Regarding them it is written, ‘For 

your servants have cherished her stones’. Cf. 
Aruch, ibid: “They founded it with stones and 
earth, that they brought with them from the Beit 
Hamikdash… and they called it Shaf-Veyasiv, 
meaning, the Beit Hamikdash ‘traveled [from 
Jerusalem] and settled’ there.”
24 Nehardoa was a prominent city in Bavel, and a 
great center of  Torah.
25 The version found in Aruch — entry ‘Shaf’ 
— reads, “Rav said, ‘In the synagogue of  
Hutzel’; Shmuel said, ‘In the synagogue of  
Shaf-Veyasiv.’”
26 For the Kabbalistic interpretation of  this 
passage see Likkutei Levi Yitzchak on Zohar 
III, p. 262. 
27 While the Shechina is everywhere, in most places it 
remains concealed. In these special places, however, 
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- מִמַּה בְּ״מִקְדָּשׁ מְעַט״ לְחִילּוּקֵי הַדַּרְגּוֹת רְאָיָה לְהָבִיא וְיֵשׁ
בְּיִשְׂרָאֵל הַשְּׁכִינָה הַשְׁרָאַת דְּבַר (עַל הַסּוּגְיָא בְּהַתְחָלַת שֶּׁכָּתוּב
לְמִצְרַיִם גָּלוּ עִמָּהֶן, שְׁכִינָה שֶׁגָּלוּ מָקוֹם ״בְּכָל הַגָּלוּת) בִּזְמַן 
אַבַּיֵּי אָמַר הֵיכָא . בְּבָבֶל . עִמָּהֶן שְׁכִינָה גָּלוּ לְבָבֶל . . עִמָּהֶן שְׁכִינָה
בִּנְהַרְדָּעָא15, וְיָתִיב14 דְּשָׁף כְנִישְׁתָּא וּבְבֵי דְהוּצַל13 כְנִישְׁתָּא בְּבֵי

הָכָא״16: וְזִמְנִין זִמְנִין הָכָא אֶלָּא וְהָכָא, הָכָא תֵימָא וְלָא

״גִּילּוּי - הוּא בְּגָלוּת) (גַּם עִמָּהֶן״ בִּ״שְׁכִינָה הַחִידּוּשׁ
וּמָקוֹם וּמִקְדָּשׁ״17, בַּמִּשְׁכָּן כְּמוֹ מְיוּחָדוֹת בִּמְקוֹמוֹת . . הַשְּׁכִינָה
״מִקְדָּשׁ שֶׁנִּקְרָאִים מִדְרָשׁוֹת, וּבְבָתֵּי כְנֵסִיּוֹת בְּבָתֵּי הוּא זֶה

הַסּוּגְיָא. ֵׁכְּהֶמְש מְעַט״18,

הֵיכָא ״בְּבָבֶל הַגְּמָרָא דִּבְרֵי ֵׁשֶׁבְּהֶמְש לוֹמַר, יֵשׁ זֶה פִּי וְעַל
בִּנְהַרְדָּעָא״ וְיָתִיב דְּשָׁף כְנִישְׁתָּא וּבְבֵי דְהוּצַל כְנִישְׁתָּא בְּבֵי . .
בְּאוֹפֶן גִּילּוּי שְׁכִינָה מְדוּבָּר אוֹדוֹת בְּבָבֶל), מְיוּחָדִים (בָּתֵּי-כְנֶסֶת

it is revealed.
28 Chiddushei Agaddot Maharsha. He adds that 
in Ein Yaakov’s version of  the text it also says, 
“When they were exiled to Eilam the Shechina 
resided with them, as it says, ‘I will place My 
throne in Eilam’” — i.e., the Shechina [“My 
throne”] is revealed in a special place. 

29 They are also called “dwellings,” as in the 
teaching, “G-d loves the gates…the dwellings of  
Jacob.” “Mishkanos [dwellings] is expounded 
to mean the synagogues and study halls, which 
take the place of the Mishkan, for the Shechina 
resides within them during exile.” (Berachot 
and Chiddushei Agaddot Maharsha.)

מעטב מקדש עיקר

------p-----

42

The Holy Temple in Transit 42

6     ELEVATION

To apply all this to the Beit Rabbeinu of  the present generation — that 
is, to the sanctuary of  my holy father-in-law, the Rebbe, the Nasi Hador: My 
holy father-in-law, the Rebbe, the Nasi Hador, has a saying,96 “Lubavitch97 
experienced ten exiles.”98 

From the city of  Lubavitch,99 the movement relocated to Rostov, and 
then to Petersburg.100 Lubavitch was then forced out of  that country101 and 
moved to Latvia,102 and from Latvia to Poland,103 and from Poland to the United 
States.104 In the United States, Lubavitch went to a number of  places, finally 
arriving at the fixed location of  Beit Rabbeinu, the center of  Lubavitch for the 
last ten years105 of  my holy father-in-law, the Rebbe’s, earthly existence. (This 
place remained Beit Rabbeinu even after the Rebbe’s histalkut,106 for holiness 
never leaves a place where it has dwelt.107 On the contrary, it continuously rises 
to new heights,108 until the coming of  the righteous Redeemer).

96 See Sefer Hasichot 5749, vol. 2, p. 549, and 
cross-references. 
97 Although the Chabad movement began in the 
town of  Liozna, it eventually became identified with 
the town of  Lubavitch, where five successive Rebbes 
were based. Apparently, the term “Lubavitch” 
mentioned in the text refers to the Chabad 
movement as it is identified with Lubavitch. 
98 Similar to the Sanhedrin, which “was exiled 
to ten places.” (See Maimonides, Laws of 
Sanhedrin.) 
99 Where, for a number of  generations, the 
Torah’s innermost dimension was revealed 
through the teachings of  Chabad, which 
enables it to be understood and comprehended 
— that is, it enables it to be internalized.* 

100 From 5684 until after the [Previous Rebbe’s] 
incarceration and redemption in 5687, at which 
time he moved from Petersburg** to the 

Malachavka settlement near Moscow.
101 The Soviet Union.
102 The day after Sukkot, 5688, [the Previous 
Rebbe] left Russia and settled in Riga, Latvia.
103 In 5694, [the Previous Rebbe] moved to 
Warsaw, Poland, and in 5696, he moved to 
Otvotzk, until Elul 5699; he then moved to 
Riga, where he arrived on the 5 Teves, 5700. 
(See forward to Igrot Kodesh Admur HaRayatz, 
vol. 5).
104 On 9 Adar II, 5700. 

105 “Everything goes according to the 
conclusion.” (Berachot 12a.)
106 The Hebrew term for the passing of  a tzadik. 
Histalkut means elevation. When a tzadik undergoes 
histalkut, his soul leaves neither the physical realm 
nor his physical body, but continues to exist within 
them in more elevated state. 
107 See Eitz Chayim portal 4, ch. 3, and portal 

*Tikkunei Zohar, end Tikkun Vav. See also Likkutei Sichot, vol. 24, p. 136, fn. 35, and cross-references.
**Which was called “Leningrad” at the time. There are deliberations taking place these days [i.e., 5751] about 

whether to change the name back to Petersburg. (See Public Address of Shabbat Korach, Tammuz 3 (Sefer Hasichot 
5751, vol. 2, p.658.)) 
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שֶׁעִנְיָן יִשְׂרָאֵל״, אֶרֶץ לָאָרֶץ) (בְּחוּץ כַּאן הַיָּדוּע59ַ ״עֲשֵׂה כְּפִתְגָּם
מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי בִּנְיַן יְדֵי עַל לְרֹאשׁ לְכֹל נַעֲשֶׂה זֶה
נִמְשֶׁכֶת וּמֵהֶם שָׁם60, בָּאוּ אֲשֶׁר בָּאֲרָצוֹת מְעַט״)  (״מִקְדָּשׁ 
וּמְזָרְזִים מְמַהֲרִים זֶה יְדֵי וְעַל הָעַמִּים, אֶרֶץ  בְּכָל הַקְּדוּשָּׁה
בְּכָל שֶׁתִּתְפַּשֵּׁט יִשְׂרָאֵל אֶרֶץ ״עֲתִידָה הַיִּעוּד קִיּוּם וּפוֹעֲלִים
יִשְׂרָאֵל אֶרֶץ בְּמַדְרֵגַת כּוּלּוֹ אָז הָעוֹלָם כָּל ״שֶׁיִּהְיֶה הָאֲרָצוֹת״61,
וְזֶהוּ יְרוּשָׁלַיִם דְּעַכְשָׁיו, בְּמַדְרֵגַת יִשְׂרָאֵל אֶרֶץ יִהְיֶה וְאָז דְּעַכְשָׁיו,
שֶׁבָּהּ כּוּלּוֹ״62, יִשְׂרָאֵל אֶרֶץ כָּל עַל תִּתְפַּשֵּׁט שֶׁיְּרוּשָׁלַיִם שֶׁאָמְרוּ

שֶׁבְּבָבֶל מְחוּבָּר לַמִּקְדָּשׁ. מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי יִקָּבְעוּ

קִיבּוּץ הוּא שֶׁבְּבָבֶל״ רַבֵּינוּ ״בֵּית שֶׁל עִנְיָנוֹ שֶׁעִיקַּר וְכֵיוָן
בְּאֶרֶץ לְקָבְעָם שֶׁבְּבָבֶל מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת הַבָּתֵּי כָּל וַאֲסִיפַת
רַק הַ״מִּקְדָּשׁ (א הוּא ״הֲרֵי - הַמִּקְדָּשׁ לְבֵית מְחוּבָּר יִשְׂרָאֵל,
גַּם) מְקוֹם אֶלָּא שָׁם״, וְיָשַׁב מִקְדָּשׁ בְּבָבֶל ״שֶׁנָּסַע הָעִיקָּרִי מְעַט״
וּמִשָּׁם דְּלֶעָתִיד, הַמִּקְדָּשׁ יִתְגַּלֶּה שֶׁבּוֹ דְּלֶעָתִיד״,  גּוּפֵיהּ הַמִּקְדָּשׁ

לִירוּשָׁלַיִם. יָשׁוּב
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synagogues of  Bavel, implies that in these two synagogues the manifestation 
of  the Shechina was superior to what it was in other synagogues and study 
halls.30 And the explanation that “this does not mean in both synagogues at 
once, but rather, sometimes in one, sometimes in the other,” indicates that 
even between these two superior sanctuaries there is but one special place that 
actually stands in the stead of  the Beit Hamikdash31 and thus hosts the primary 
indwelling and manifestation of  the Shechina. 

The very name “Shaf-Veyasiv” alludes to the fact that there is one place 
that hosts the primary manifestation of  the Shechina. “Shaf-Veyasiv” means32 

“traveled and settled,”33 indicating that the manifestation of  the Shechina that 
had existed solely in the Beit Hamikdash later traveled to a special place in 
Bavel that serves as the substitute for the Beit Hamikdash.34 

From this we understand that in addition to the Small Temples 
embodied in all the “synagogues and study halls of  Bavel,” there is one main 
Small Temple that stands in the stead of  the Great Temple of  Jerusalem. 
That Small Temple is “Beit Rabbeinu of  Bavel,” the place where “the Temple 
traveled and settled.”

 >>See table on page 62

30 In these two synagogues, the Shechina was 
evident. (See Rashi on Ein Yaakov.)
31 “The place that G-d will choose” (Deuteronomy 
12:5 and other verses.)
32 Aruch, ibid. (Cited in Chiddushei Agaddot 

Maharsha.)
33 I.e., the Temple traveled (from Jerusalem) and 
resettled (as the main Small Temple of  exile). 
34 It is thus also the primary place of  Torah 
revelation, “from which instruction issues forth 

Summary: The beginning of  the segment of  Talmud under discussion contains three teachings:
a. “The Divine Presence resides with them.”
b. “In the synagogues of  Hutzel and Shaf-Veyasiv.”
c. “This does not mean in both synagogues at once, but rather, sometimes in one and sometimes in the other.”

From these three teachings, respectively, we learn:
a. The Shechina resides with the Jewish people in exile (in the synagogues and study halls).
b. In special synagogues and study halls (e.g., Hutzel and Shaf-Veyasiv), the manifestation of  the Shechina is 
superior to what it is in other synagogues and study halls. 
c. At all times, there is one unique synagogue and study hall that surpasses all others in greatness; this place is 
the Shechina’s primary abode in exile.
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מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי שֶׁבִּשְׁאָר הַשְּׁכִינָה מִגִּילּוּי יוֹתֵר נַעֲלֶה
מָקוֹם שֶׁיֶּשְׁנוֹ מִזֶּה, וִיתֵירָה שָׁם״19), שׁוֹרָה שֶׁהִיא שֶׁנִּיכָּר (״מָקוֹם
שֶׁבִּירוּשָׁלַיִם הַמִּקְדָּשׁ תְּמוּרַת שֶׁהוּא וּמְיוּחָד) יָחִיד (אֶחָד, מְיוּחָד
הַשְּׁכִינָה, וְגִילּוּי הַשְׁרָאַת עִיקַּר שֶׁבּוֹ ה׳״20) יִבְחַר אֲשֶׁר (״הַמָּקוֹם
וּבְבֵי דְהוּצַל כְנִישְׁתָּא  (בְּבֵי וְהָכָא הָכָא תֵימָא ״לָא שֶׁלָּכֵן,
הָכָא״, וְזִמְנין הָכָא זִמְנִין אֶלָּא בִּנְהַרְדָּעָא) וְיָתִיב דְּשָׁף כְנִישְׁתָּא

דַּוְקָא. אֶחָד בְּמָקוֹם

דְּשָׁף וְיָתִיב כְנִישְׁתָּא ״בֵּי הַמָּקוֹם, שֶׁל בִּשְׁמוֹ מוּדְגָּשׁ זֶה וְעִנְיָן
וְיָשַׁב ״שֶׁנָּסַע מִקְדָּשׁ הוּא וְיָתִיב״ דְּ״שָׁף - שֶׁהַפֵּירוּשׁ בִּנְהַרְדָּעָא״
(וְא בִּירוּשָׁלַיִם בַּמִּקְדָּשׁ שֶׁהָיָה הַשְּׁכִינָה שֶׁגִּילּוּי הַיְינוּ, שָׁם״21,
הַמִּקְדָּשׁ תְּמוּרַת בְּבָבֶל, מְיוּחָד בְּמָקוֹם נָסַע וְיָשַׁב אַחֵר), בְּמָקוֹם

בִּירוּשָׁלַיִם22.

- הַסּוּגְיָא ֵׁשֶׁבְּהֶמְש מְעַט״ לְ״מִקְדָּשׁ בַּנּוֹגֵעַ גַּם מוּבָן וּמִזֶּה
כְנֵסִיּוֹת ״בָּתֵּי  שֶׁבְּכָל מְעַט״ דְּ״מִקְדָּשׁ הָעִנְיָן כְּלָלוּת עַל שֶׁנּוֹסָף 
הָעִיקָּרִי תְּמוּרַת מְעַט״ הַ״מִּקְדָּשׁ יֶשְׁנוֹ שֶׁבְּבָבֶל״, מִדְרָשׁוֹת וּבָתֵּי
,״שֶׁנָּסַע שֶׁבְּבָבֶל״ רַבֵּינוּ ״בֵּית שֶׁבִּירוּשָׁלַיִם, הַגָּדוֹל הַמִּקְדָּשׁ 

שָׁם״. וְיָשַׁב מִקְדָּשׁ

to all the people of  the city,” like the Chamber 
of  Hewn Stone (where the Sanhedrin convened) 
in the Beit Hamikdash. See also Nachmanides, 
Milchamot, end ch. 4 of  Ketubot: “The 

essence of  Torah during the days of  [the 
Babylonian] exile was in Nehardoa, the [place 
of] exile of  Yechoniah, and the artisans and the 
gatekeepers….”
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“Eretz Yisrael,” as in the well-known instruction, “Transform this place into 
Eretz Yisrael.”91 This transformation of  the lands of  the Diaspora into Eretz 
Yisrael is accomplished first and foremost through establishing synagoguesand 
study halls92 in these lands, from which holiness issues forth to all the lands of  
the nations. This hastens and effects the realization of  the promise, “In the 
future, Eretz Yisrael will spread out over all the lands,”93 — which means that 
“at that time, the entire world will be on the level of  present-day94 Eretz Yisrael, 
which, in turn, will be on the level of  present-day Jerusalem. This is what the 
Sages meant when they said that in the future Jerusalem will spread out over 
the entire Eretz Yisrael.”95 This will be fulfilled through all the synagogues and 
study halls of  the Diaspora becoming appended to the Beit Hamikdash. 

Now since the main function of  Beit Rabbeinu of  Bavel is to gather the 
synagogues and study halls of  the Diaspora to become reestablished in Eretz 
Yisrael and appended to the Beit Hamikdash, it is not only the primary Small 
Temple of  the Diaspora but also the very place of  the future Beit Hamikdash — the 
place where the future Beit Hamikdash will be revealed, and the location from 
which it will return to Jerusalem.

91 See Igrot Kodesh Admur HaRayatz vol. 1 p. 
485. The reference is to the well-known story of  a 
chasid who wanted the Tzemach Tzedek to permit 
him to move to Israel. Instead, the Tzemach Tzedek 
instructed him, “Turn this place into Israel” [ —i.e., 
G-d put you here in order to transform this land of  
exile into a holy place].
92 Including Jewish homes, where Jews practice 

Torah, prayer, and acts of  kindness, thereby 
turning their homes into divine sanctuaries akin 
to Small Temples.
93 See Sifrei beg. Deuteronomy; Pesikta Rabbati: 
Shabbat and Rosh Chodesh; Yalkut Shimoni on 
Isaiah, sect. 503.
94 I.e., Pre-Messianic.
95 Likkutei Torah, Massei, 89b ff.

 Summary: There is another angle to the greatness of  Beit Rabbeinu: Beit Rabbeinu is the sanctuary of  
the Nasi Hador. Since the extent of  the Shechina’s presence in a given place depends on the number of  Jews present 
in that place, and the Nasi Hador includes within himself  the entire Jewish people, it follows that Beit Rabbeinu hosts 
the presence of  the totality of  the Shechina, thereby modeling the Shechina’s presence in the Beit Hamikdash. Hence, 
just as all the synagogues and study halls received the Shechina from the Beit Hamikdash, so do they now receive the 
Shechina from Beit Rabbeinu.

------p-----
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שֶׁל (גּוֹאֲלָן הַמָּשִׁיחַ גַם הוּא הַדּוֹר, נְשִׂיא ״רַבֵּינוּ״,  לְהַגְּאוּלָּה:
״גּוֹאֵל הָרִאשׁוֹן), (הַנָּשִׂיא רַבֵּינוּ מֹשֶׁה כְּמוֹ שֶׁבַּדּוֹר53, יִשְׂרָאֵל)
״אֶחָד יֶשְׁנוֹ דּוֹר שֶׁבְּכָל כַּיָּדוּע55ַ אַחֲרוֹן״54, גּוֹאֵל הוּא רִאשׁוֹן
הַשֵּׁם אֵלָיו יִגָּלֶה הַזְּמַן  וְלִכְשֶׁיַּגִּיעַ גּוֹאֵל, לִהְיוֹת מִצִּדְקָתוֹ הָרָאוּי
כִּמְפוֹרָשׁ הַדּוֹר, לוֹמַר שֶׁהוּא נְשִׂיא וּמִסְתַּבֵּר כו׳״, וְיִשְׁלָחוֹ ֵיִתְבָּר
חַיַּיָּא מִן אִי  רַב57 ״אָמַר הַנָּשִׂיא: יְהוּדָה לְרַבִּי בַּנּוֹגֵעַ בִּגְמָרָא56
וַדַּאי עַכְשָׁיו שֶׁחַיִּין מֵאוֹתָן מָשִׁיחַ ,״אִם הַקָּדוֹשׁ״ רַבֵּינוּ כְּגוֹן הוּא

שֶׁבַּדּוֹר58. הַנָּשִׂיא הַקָּדוֹשׁ״, רַבֵּינוּ הַיְינוּ

שֶׁבְּבָבֶל״, רַבֵּינוּ ״בֵּית שֶׁל עִנְיָנוֹ שֶׁעִיקַּר מוּבָן וּמִזֶּה
עֲבוֹדָתָם לִכְלָלוּת הַנְּתִינַת-כֹּחַ יְדֵי עַל מִבָּבֶל, הַגְּאוּלָּה הוּא,
יִשְׂרָאֵל, אֶרֶץ לָאָרֶץ) (חוּץ  מִבָּבֶל לַעֲשׂוֹת יִשְׂרָאֵל שֶׁל

88 Moshiach.
89 See Rashi (especially Ein Yaakov’s version).
90 See S’dei Chemed: “In this manner, they 
would evaluate, in every generation, who is 
[the Moshiach] of the generation]…Rabbeinu 
HaKadosh…in his generation they said and 
they knew that he was the designated one…so 

too, in every generation there must be one 
who is worthy of  this, in case the [generation] 
is deserving [of  Redemption]. Likewise, 
the disciples of  the Arizal wrote that in his 
generation he was the one.” S’dei Chemed 
concludes, “All of  this is obvious.”

(דין וחשבון״ ״דין  רפ״ג) (אבות המשנה בלשון הפירוש  ע״ד (*
ממנו ש״נפרעין  מט״ז)  (שם המשנה דברי ע״פ  — חשבון) ואח״כ 
של דינו מדעתו שפוסק האדם שלאחרי  מדעתו״, ושלא מדעתו

עושים זה  ״דין״ שע״פ  כיון מדעתו,  שלא  לעצמו דין  פוסק חבירו, 
283. וש״נ). ע׳ לקו״ש ח״ו (ראה למצבו הוא ״חשבון״ בנוגע
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3          ORDER OF PROGRESSION 

A further, essential point: Even after the Jewish people are redeemed, 
and all “the synagogues and study halls will be established in Eretz Yisrael 
[the land of  Israel],” as the Talmud goes on to say, this Small Temple — Beit 
Rabbeinu — will continue to be unique.35 

To explain: Only during the time of  exile does the Shechina reside — by 
way of  the Small Temples36 — in the lands where the Jewish people were 
exiled. At the time of  the Redemption, however, “the manifestation of  the 
Shechina will return to Jerusalem;37 it will not remain in those places where 
the Jewish people were exiled.”38 In other words, since the Small Temples will 
relocate to Eretz Yisrael, to the Beit Hamikdash, the Shechina will no longer 
be present in the places where the Small Temples stood during the exile.39 

Indeed, this is why the Midrash says that the future Beit Hamikdash will 
be the size of  today’s Jerusalem — because all the places where synagogues and 
study halls once stood will become attached to the Temple of  Jerusalem.40 

This is alluded to in the verse, “I will bring them to My holy mountain, 
and I will gladden them in My house of  prayer… for My house will be called 
a house of  prayer for all the peoples.”41 Maharsha explains that “My house of  
prayer” referring the future Beit Hamikdash, is also ‘called [a house of  prayer] 
for all the nations’ while it is still in exile. That is, it exists in the form of the 
synagogues throughout all the lands of  the nations, which, in the future, will 
become attached to the Beit Hamikdash.”42

35 In fact, its uniqueness will be magnified.
36 In a manner that reflects its indwelling in the 
Beit Hamikdash. 
37 [That is, when they will be redeemed] “from the 
[current] Edomite exile. However, when they 
were redeemed from the Babylonian exile, there 
did remain in Babylon a manifestation of  the 
Shechina, as evidenced by the fact that in the 
days of  Abaye, who lived hundreds of  years after 
the redemption from Babylon, the Shechina 
was still manifest in the synagogues [of  Hutzel 

and Shaf-Veyasiv],” (as stated above, beg. sect. 2). 
(Chiddushei Agaddot Maharsha.)
38 Chiddushei Agaddot Maharsha.
39 This is why “the synagogues and study halls 
of  Bavel (exile) are made conditional” — i.e., 
“when they are destroyed…the condition takes 
effect…for those in Bavel…for when the 
Redeemer will come, speedily in our days, 
their holiness will be removed. (Tosafot, s.v. 
Batei Knessiyot, Megillah 28b.) [In order for a 
synagogue to be transferred to a different location 
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דְּ״בֵית מְעַט״ בְּ״מִקְדָּשׁ הַמְיוּחֶדֶת -שֶׁהַמַּעֲלָה וְעִיקָּר וְעוֹד
עֲתִידִין ״כְּשֶׁהֵן  עוֹז) וּבְיֶתֶר שְׂאֵת (וּבְיֶתֶר גַּם נִמְשֶׁכֶת רַבֵּינוּ״
וּבָתֵּי כְנֵסִיּוֹת בָּתֵּי ״עֲתִידִין הַסּוּגְיָא) ֵׁכְּהֶמְש) שֶׁאָז לְהִגָּאֵל״,

בְּאֶרֶץ יִשְׂרָאֵל״: שֶׁיִּקָּבְעוּ שֶׁבְּבָבֶל מִדְרָשׁוֹת

הַ״מִּקְדָּשׁ יְדֵי עַל יִשְׂרָאֵל שֶׁגָּלוּ מָקוֹם בְּכָל הַשְּׁכִינָה הַשְׁרָאַת
הַשְׁרָאַת וְדוּגְמַת (מֵעֵין שָׁם״ בָּאוּ אֲשֶׁר שֶׁ״בָּאֲרָצוֹת מְעַט״
אֲבָל הַגָּלוּת, בִּזְמַן אֶלָּא אֵינָהּ שֶׁבִּירוּשָׁלַיִם) בַּמִּקְדָּשׁ הַשְּׁכִינָה
לִירוּשָׁלַיִם שְׁכִינָה גִּילּוּי לְהִגָּאֵל״23, ״תַּחֲזוֹר שֶׁ״עֲתִידִין לְאַחֲרֵי
תִהְיֶה שֶׁלֹּא הַיְינוּ, כְּבָר״24, יִשְׂרָאֵל שֶׁגָּלוּ בְּמָקוֹם שָׁם תִשָּׁאֵר וְא
הַ״מִּקְדָּשׁ עָמַד שֶׁעָלָיו לָאָרֶץ בְּחוּץ  בַּמָּקוֹם הַשְּׁכִינָה הַשְׁרָאַת
בְּאֶרֶץ וְיִקָּבַע זֶה מִמָּקוֹם יֵעָקֵר מְעַט״ שֶׁהַ״מִּקְדָּשׁ כֵּיוָן מְעַט״25,

שֶׁבִּירוּשָׁלַיִם. הַגָּדוֹל בַּמִּקְדָּשׁ יִשְׂרָאֵל,

גָּדוֹל הַמִּקְדָּשׁ בֵּית  יִהְיֶה לָבֹא  לֶעָתִיד בַּמִּדְרָשׁ  ״אָמְרוּ וְלָכֵן
לֶעָתִיד הַבְּנוּיָה שֶׁבִּירוּשָׁלַיִם לְפִי . . הַזֶּה שֶׁבָּעוֹלָם כִּירוּשָׁלַיִם
כְנֵסִיּוֹת בָּתֵּי שֶׁל מְקוֹמוֹת כָּל יַחְדָּיו לְמִקְדָּשׁ לָהּ חוּבְּרָה יִהְיֶה

הַזֶּה״24. שֶׁהָיוּ בָּעוֹלָם

קָדְשִׁי וְשִׂמַּחְתִּים הַר אֶל ״וַהֲבִיאוֹתִים בַּפָּסוּק26 גַּם וְכִמְרוּמָּז
שֶׁקָּאֵי -שֶׁ״בֵּית תְּפִלָּתִי״ הָעַמִּים״ לְכָל יִקָּרֵא גו׳ תְּפִלָּתִי בְּבֵית
לְכָל יִקָּרֵא הוּא בְּגָלוּת הַזֶּה ״בָּעוֹלָם דְּלֶעָתִיד, עַל בֵּית הַמִּקְדָּשׁ 
לֶעָתִיד שֶׁיִּקָּבְעוּ  הָעַמִּים אֶרֶץ  שֶׁבְּכָל כְנֵסִיּוֹת בָּתֵּי דְּהַיְינוּ הָעַמִּים

הַמִּקְדָּשׁ״. מְחוּבָּר לְבֵית יִשְׂרָאֵל בְּאֶרֶץ

at some future point (in this case to Jerusalem, when 
the Redemption takes place) it must be built with 
that express intent.] 

40 Chiddushei Agaddot Maharsha.
41 Isaiah 56:7.
42 Chiddushei Agaddot Maharsha.

השתלשלותג סדר
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Rabbeinu, the Nasi Hador, is also the Moshiach of  the generation,81 like Moses 
(the first Nasi) of  whom it is taught, “The first redeemer is the final redeemer.”82 
This accords with the well-known teaching that in every generation “there is 
a righteous individual who is worthy of  being the redeemer, and when the 
time comes, G-d will be revealed to him and will send him….”83 It is logical to 
assume that this is the Nasi Hador. Indeed, regarding Rabbi Yehuda Hanasi84 
[known also as Rabbeinu Hakadosh85] the Talmud explicitly states:86 “Rav87 said, 

‘If  he88 is among the living, he is89 Rabbeinu Hakadosh.”’ In other words, “If  
Moshiach is from the ranks of  the living, he is certainly Rabbeinu Hakadosh,” 
the Nasi Hador.90

From this it is understood that the primary function of  Beit Rabbeinu of  
Bavel concerns the redemption from Bavel (exile), by means of  the power it grants 
the Jewish people to accomplish their mission of  transforming “Bavel” into 

81 Note that a spark of  Moshiach exists within 
each and every Jew. [This resolves an apparent 
contradiction between two Talmudic teachings 
on the words, “A star issued from Jacob” 
(Numbers 24:17): According to one teaching 
this refers to Moshiach (Jerusalem Talmud, 
Taanit 4:5); according to another it refers to 
every Jew (Jerusalem Talmud, Maaser Sheini, 
end ch. 4). In light of  the above there is no 
contradiction, for each and every Jew possesses 
a spark of  Moshiach’s soul (see Meor Einayim, 
end Pinchas), since every Jew possesses a 
Yechida (the fifth and  inner most  level  of   the  
soul),  and every individual Yechida is a spark 
of  the comprehensive Yechida, which is the soul 
of  Moshiach.  (Remaz  on  Zohar  II, 40b; et  
al.)] Since “the Nasi is everything” — i.e., he 
comprises all the individual sparks of  Moshiach, 
his soul is perforce the comprehensive Yechida; 

hence, he is the Moshiach of  the generation. Jew 
= Moshiach spark. Moshiach spark = Yechida. Nasi = 
all Yechidas (all Moshiach sparks) = Moshiach.
82 See Likkutei Sichot vol. 11, p. 8 ff, and cross-
references. 
83 See Responsa of Chatam Sofer, vol. 6., sect. 
98. See also S’dei Chemed, P’at Hassadeh, 
Ma’arechet Ha’Alef, K’lal Ayin, and other 
sources.
84 Rabbi Judah the Prince/Leader, the Nasi in his 
generation. 
85 Our holy teacher. 
86 Sanhedrin 98b and Rashi ad loc.
87 I.e., Rabbeinu of  Bavel. Rav was the 
Babylonian counterpart of  Eretz Yisrael’s Rabbi 
Yehuda Hanasi (see footnote 63). Thus, Rav’s 
ruling that Rabbeinu Hakadosh is Moshiach 
(see footnote 90) applies also to himself,* 
Rabbeinu of  Bavel.

*The Mishna in Avot (Ethics of the Fathers), beginning of chapter 3, says: “Know…before Whom you will give 
judgment and accounting….” The order is somewhat perplexing, for first one gives an accounting and only afterward 
(judgment) given. Commentators have offered the following answer: In Mishna 16 of the same chapter it says: “He 
is punished knowingly and unknowingly.” One of the meanings behind this is that the judgment a person passes on 
another person determines the judgment the first person will receive for a similar fault. Thus, by “knowingly” passing 
judgment on one’s fellow, one “unknowingly” seals his own fate, for when he gives an accounting of his own deeds, the 
Heavenly Court subjects him to his own verdict. [In other words, first a person judges his fellow; later, Heaven make s 
an accounting of the first person’s deeds, and if he has the same fault as the first person, he receives the same verdict he 
passed on that person.] (See also footnote in Likkutei Sichot vol. 8, p. 652.)
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שְׁכִינְתָּא שַׁרְיָא״48. עֲשָׂרָה בֵּי שֶׁ״אַכָּל47

שֶׁבְּבָבֶל מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת שֶׁבָּתֵּי הַטְּעָמִים אַחַד גַם וְזֶהוּ
מִתְאַסְּפִים הָיוּ שֶׁבּוֹ הַמִּקְדָּשׁ בְּבֵית -כִּי, מְעַט״ ״מִקְדָּשׁ נִקְרָאִים
כְּנֶסֶת שֶׁנִּקְרֵאת הַשְּׁכִינָה, כְּלָלוּת  גִּילּוּי הָיְתָה יִשְׂרָאֵל, בְּנֵי  כָּל
כְנֵסִיּוֹת כֵּן בְּבָתֵּי שֶּׁאֵין מַה שֶׁלְּמַטָּה, יִשְׂרָאֵל כְּנֶסֶת מְקוֹר יִשְׂרָאֵל,
עִיר וּמְדִינָה מְדִינָה בְּכָל שָׁם אֲשֶׁר בָּאוּ בָּאֲרָצוֹת מִדְרָשׁוֹת וּבָתֵּי
עֲלֵיהֶם וּמִתְגַּלֶּה שׁוֹרֶה מִיִּשְׂרָאֵל, עֲשָׂרָה מִתְאַסְּפִים שֶׁבָּהֶם וְעִיר,

מֵהַשְּׁכִינָה. כִּבְיָכוֹל חֵלֶק רַק

שֶׁבְּבָבֶל״ רַבֵּינוּ דְּ״בֵית  הָעִילּוּי  לְבָאֵר יֵשׁ זֶה פִּי וְעַל
הוּא ״הַנָּשִׂיא הַדּוֹר, נְשִׂיא שֶׁל (בַּיִת) הַקָּבוּעַ מְקוֹמוֹ - שֶׁלִּהְיוֹתוֹ
הַשְּׁכִינָה (וְגִילּוּי) כְּלָלוּת הַשְׁרָאַת יֵשׁ בּוֹ כָּל הַדּוֹר, שֶׁכּוֹלֵל הַכֹּל״,
מֵעֵין מִיִּשְׂרָאֵל)49, עֲשָׂרָה עַל (וּמִתְגַּלֶּה) שֶׁשּׁוֹרֶה חֵלֶק רַק (א
מִקְדָּשׁ ״שֶׁנָּסַע הַמִּקְדָּשׁ, בְּבֵית הַשְּׁכִינָה וְגִילּוּי הַשְׁרָאַת וְדוּגְמַת
בָּתֵּי בְּכָל הַשְּׁכִינָה וְגִילּוּי הַשְׁרָאַת ָׁנִמְש וּמִמֶּנּוּ  שָׁם״50, וְיָשַׁב
הַמִּקְדָּשׁ בֵּית שָׁם, כְּמוֹ בָּאוּ אֲשֶׁר בָּאֲרָצוֹת מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת

הָעוֹלָם51. לְכָל יוֹצְאָה אוֹרָה שֶׁמִּמֶּנּוּ

הַדּוֹר, כָּל שֶׁכּוֹלֵל הַדּוֹר, נְשִׂיא שֶׁל שֶׁבֵּיתוֹ לוֹמַר, וְיֵשׁ
בּוֹ״, פּוֹנִים פִּיּוֹת שֶׁכָּל ,״תֵּל ״תַּלְפִּיּוֹת״ וּבְדוּגְמַת ֶדֶּר עַל הוּא

הַמִּקְדָּשׁ. לְבֵית בַּנּוֹגֵעַ חַזַ״ל52 כִּדְרָשַׁת

בַּנּוֹגֵעַ שֶׁבְּבָבֶל״ רַבֵּינוּ ״בֵּית מַעֲלַת - וְעִיקָּר וְעוֹד

78 See Jerusalem Talmud Berachot 4:5, and other 
sources.
79 I.e., When praying anywhere in the world, a Jew 

faces the Beit Hamikdash. 
80 Berachot 30a.
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In light of  this explanation, the Small Temples assume an even 
greater quality than previously explained: If  all the places in exile where the 
synagogues43 stood will become appended to the Beit Hamikdash, then “now 
already, in exile, the synagogue is the very place of  the future Temple.”44 

It is reasonable to assume that a particular synagogue’s point of  
attachment to the future Beit Hamikdash will depend on its spiritual level 
during the exile: Those synagogues surpassing all others in greatness (such as 
the “synagogue of  Hutzel and the synagogue of  Shaf-Veyasiv of  Nehardoa,” 
each of  which was Beit Rabbeinu in Bavel at a certain time) will be closer to 
the Beit Hamikdash; they will actually touch it and be joined to it,45 and they 
will be the medium through which all the other synagogues of  the Diaspora 
will be attached to the Beit Hamikdash.

 Hence, Beit Rabbeinu will continue to posses an advantage over the 
other synagogues and study halls.

43 And study halls. 
44 Chiddushei Agaddot Maharsha.
45 Like the Chamber of  Hewn Stone (where 
the Sanhedrin convened) which was part of  the 

Beit Hamikdash [— for the Sanhedrin had to 
be located near the Altar]. (Jerusalem Talmud, 
Makkot, 2:5; Mechilta end Parshat Yisro, and 
other sources.)

Summary: Not only do the synagogues and study halls house the Shechina in exile — in the future, they will 
actually be part of  the Beit Hamikdash. A synagogue and study hall’s point of  attachment to the Beit Hamikdash will 
depend on its level of  holiness in exile — i.e., on the extent to which the Shechina resided within it during the time of  
exile. As the primary abode of  the Shechina in exile, Beit Rabbeinu will be closest to the Beit Hamikdash — actually 
touching it — and will serve as the medium through which the other synagogues and study halls will be part of  the Beit 
Hamikdash.

------p-----
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דְ״מִקְדָּשׁ הַמַּעֲלָה בְּגוֹדֶל יוֹתֵר עוֹד נִיתּוֹסֵף זֶה פִּי וְעַל
לָהּ חוּבְּרָה יִהְיֶה לֶעָתִיד הַבְּנוּיָה שֶׁ״בִּירוּשָׁלַיִם דְּכֵיוָן - מְעַט״
הַזֶּה״ בָּעוֹלָם שֶׁהָיוּ כְנֵסִיּוֹת בָּתֵּי שֶׁל מְקוֹמוֹת כָּל יַחְדָּיו לְמִקְדָּשׁ
גּוּפֵיהּ הַמִּקְדָּשׁ מְקוֹם הוּא הֲרֵי הַכְּנֶסֶת בֵּית . . בְּגָלוּת עַתָּה ,״נִמְצָא

דְּלֶעָתִיד״.

הָעַמִּים אֶרֶץ שֶׁבְּכָל כְנֵסִיּוֹת הַבָּתֵּי שֶׁחִיבּוּר לוֹמַר, וְיֵשׁ
ֶוּלְפִי-עֶר בְּהֶתְאֵם יִהְיֶה דְּלֶעָתִיד הַמִּקְדָּשׁ מְעַט״) לְבֵית (״מִקְדָּשׁ
בָּהֶם שֶׁיֵּשׁ הַמְיוּחָדִים כְנֵסִיּוֹת -שֶׁבָּתֵּי שֶׁבֵּינֵיהֶם הַדַּרְגּוֹת חִילּוּקֵי
דְהוּצַל כְנִישְׁתָּא ״בֵּי (כְּמוֹ בָּתֵּי כְנֵסִיּוֹת יְתֵירָה לְגַבֵּי שְׁאָר מַעֲלָה
יִהְיוּ שֶׁבְּבָבֶל״) רַבֵּינוּ ״בֵּית בִּנְהַרְדָּעָא״, וְיָתִיב דְּשָׁף כְנִישְׁתָּא וּבֵי
לְבֵית מַמָּשׁ מְחוּבָּרִים שֶׁיִּהְיוּ הַמִּקְדָּשׁ, לְבֵית  בְּהַחִיבּוּר קוֹדְמִים
יָדָם וְעַל בֵּינֵיהֶם)27,  הֶפְסֵק לְא בּוֹ וּדְבוּקִים (נוֹגְעִים הַמִּקְדָּשׁ
כְנֵסִיּוֹת שְׁאָר בָּתֵּי כָּל הַמִּקְדָּשׁ לְבֵית מְחוּבָּרִים יִהְיוּ וּבְאֶמְצָעוּתָם

הָעַמִּים. שֶׁבְּאֶרֶץ
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— and, as stated in the Talmud,73 “In every house of  ten [Jews], the Shechina 
resides.”74 

This is also one of  the reasons that the synagogues and study halls of  
exile are called Small Temples: In the Beit Hamikdash, where all the Jewish 
people gathered, the Shechina — also referred to as Knesset Yisrael [the 
Congregation of  Israel], the spiritual source of  the Jewish people — was 
revealed in its entirety, whereas in the synagogues and study halls of  the 
Diaspora,75 where tens of  Jews gather, but not the entire Jewish people, only 
part of  the Shechina is manifest. 

In light of  the above, we can better appreciate the unique greatness of  
Beit Rabbeinu of  Bavel: Since Beit Rabbeinu of  Bavel is the fixed location (the 
House) of  the Nasi Hador, who “is everything” (i.e., he incorporates within 
himself  the entirety of  the Jewish people), it follows that the entire Shechina, 
and not just part of  the Shechina (as is revealed in every gathering of  ten or 
more Jews76), resides there. This reflects the manifestation of  the Shechina in 
the Beit Hamikdash.77 Just as light emanated to the entire world from the Beit 
Hamikdash,78 so does the manifestation and revelation of  the Shechina in all 
the synagogues and study halls of  the Diaspora emanate from Beit Rabbeinu.

The House of  the Nasi Hador— who incorporates all the people of  
the generation — is thus a form of  Talpiyot — an “elevation towards which 
all mouths turn,”79 as the Sages expounded in connection with the Beit 
Hamikdash.80

 Moreover — and this is an essential point — Beit Rabbeinu of  Bavel 
possesses a distinct superiority insofar as the Redemption is concerned, for 

73 Sanhedrin 39a.
74 See Tanya, Igeret Hakodesh 23: “I heard from 
my masters that if  there were an angel standing 
in the presence of  a gathering of  ten Jews, even 
if there are no words of Torah between them, an 
unlimited and infinite fear and awe would then 
befall it from the Shechina that dwells over them 
that it would become totally nullified.”
75 Which are spread across many nations and 
cities.

76 This is in addition to the fact that, quite 
literally, many Jews come and gather in Beit 
Rabbeinu of  Bavel — far more than in other 
synagogues and study halls. Note the statement 
in Rosh Hashana 24b: “Since he is the Nasi, he 
is frequented by many people.”
77 Note the statement in Rosh Hashana ibid: 
“The Shaf-Veyasiv synagogue of  Nehardoa…
Rav (i.e., Rabbeinu of  Bavel) would go there…
and he would pray there.”
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שֶׁבְּבָבֶל״ רַבֵּינוּ דְּ״בֵית הָעִילּוּי  בְּבֵיאוּר לְהוֹסִיף וְיֵשׁ
הִיא שֶׁבְּבָבֶל״ מִדְרָשׁוֹת וּבָתֵּי כְנֵסִיּוֹת  ״בָּתֵּי לְגַבֵּי שֶׁמַּעֲלָתוֹ -
גַּם רַבֵּינוּ) שֶׁבְּבֵית הַמִּדְרָשׁ וּבֵית הַכְּנֶסֶת בֵּית מַעֲלַת עַל (נוֹסָף
יִשְׂרָאֵל, בְּנֵי דְּכָל (סְתָם) (״רַבֵּינוּ״ רַבֵּינוּ״39 ״בֵּית הֱיוֹתוֹ מִצַּד
בֵּיתוֹ הַגּוֹלָה40), בְּנֵי כָּל שֶׁל רַבָּן וְ״רַבֵּינוּ שֶׁבְּבָבֶל״, הַדּוֹר, נְשִׂיא

הַכֹּל״41: הוּא שֶׁ״הַנָּשִׂיא הַדּוֹר, נְשִׂיא שֶׁל

בְּיִשְׂרָאֵל הִיא הַמִּקְדָּשׁ בְּבֵית הַשְּׁכִינָה דְּהַשְׁרָאַת עִיקַּר42 הָעִנְיָן
כּוּלָּא הוּא בְּרִי וְקוּדְשָׁא  ״יִשְׂרָאֵל יִשְׂרָאֵל, שֶׁל מַעֲלָתָם (מִצַּד
בְּתוֹכוֹ בְּתוֹכָם״, וְשָׁכַנְתִּי מִקְדָּשׁ לִי ״וְעָשׂוּ שֶׁכָּתוּב44 כְּמוֹ חַד״43),
לְהַשְׁרָאַת הַשְּׁכִינָה בַּנּוֹגֵעַ זֶה ֶדֶּר וְעַל בְּתוֹכָם45, אֶלָּא נֶאֱמַר א
״מִקְדָּשׁ כו׳״, כְנִישְׁתָּא בְּבֵי . . הֵיכָא  (״בְּבָבֶל הַגָּלוּת בִּזְמַן
חֲבִיבִין כַּמָּה וּרְאֵה ״בּוֹא הַמַּאֲמָר בְּהַתְחָלַת כְּמוּדְגָּשׁ מְעַט״) 
שְׁכִינָה עִמָּהֶן״, שֶׁגָּלוּ מָקוֹם שֶׁבְּכָל הוּא ּבָּרו הַקָּדוֹשׁ לִפְנֵי יִשְׂרָאֵל
שֶׁבּוֹ מִפְּנֵי הַמִּקְדָּשׁ הִיא בְּבֵית שֶׁהִתְגַּלּוּת הַשְּׁכִינָה אֶלָּא עוֹד וְא
יִשְׂרָאֵל כָל ״בְּבוֹא שֶׁכָּתוּב46 כְּמוֹ יִשְׂרָאֵל, בְּנֵי כָּל מִתְאַסְּפִים 
דֶּרֶ זֶה בְּבָתֵּי וְעַל יִבְחָר״, אֲשֶׁר בַּמָּקוֹם קֶיֱא ה׳ פְּנֵי אֶת לֵרָאוֹת
מִיִּשְׂרָאֵל, עֲשָׂרָה מִתְאַסְּפִים שֶׁבָּהֶם מִדְרָשׁוֹת, וּבְבָתֵּי כְנֵסִיּוֹת

“Israel and the Holy one, blessed be He, are 
entirely one.” See Zohar III: 93a.
67 Exodus 25:8.
68 The Mishkan/Beit Hamikdash. 
69 The Jewish people’s. 
70 See Alshich on verse; Shaloh 69a, and other 
sources. 

71 I.e., “Wherever they were exiled, the Shechina 

resided with them… when they were exiled to 
Babylon, the Shechina resided with them…I have 
been for them a small sanctuary in the lands where 
they arrived…. Rabbi Yitzchak said, ‘This [refers 
to] the synagogues and study halls of  Bavel’; Rabbi 
Elazar said, ‘This refers to the house of  Rabbeinu 
in Bavel.’”
72 Deuteronomy 31:11.

ישראלה הוא משה
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4              POINT OF RETURN 

To take it a step further: It stands to reason that the future Beit 
Hamikdash (which will descend from Heaven fully rebuilt and perfected46) will 
first be revealed in the place of  exile where the Beit Hamikdash “traveled and 
settled” (i.e., Beit Rabbeinu in Bavel”), and relocate from there to Jerusalem. 

To explain: Even at the very moment of  Redemption, the Shechina will 
continue to reside in the main Small Temple of  the Diaspora. As the Talmud 
quoted above47 goes on to say, “Even at the time of  their Redemption, the 
Shechina will reside with them, as it is written, ‘And G-d your L-rd will bring 
back your captivity’48: Instead of  saying ‘Vehaishiv,’ which is the proper Hebrew 
term for ‘He will bring back,’ the Torah says, ‘Veshav,’ which means ‘He will 
come back.’ This teaches us that G-d Himself  will return from exile together 
with them”49 — i.e., even during the final moment of  exile, the Shechina will 
continue to reside with the Jewish people in their place of  exile, and, from that 
place, G-d will return with all the Jewish people to the Temple in Jerusalem, to 
settle and reveal His Presence there forever. 

The fact that “G-d will return from exile together with them” — that 
is, from the Small Temple, which is the place to which the Beit Hamikdash 
“traveled and settled” (already identified as Beit Rabbeinu) — means, in effect, 
that Beit Rabbeinu is the place where the redemption of  the Shechina will begin 
and will be fully realized. This will be the total and complete revelation of  the 
Shechina and not just a partial revelation, as occurs in the Small Temples.

This revelation is the very function of  the future Beit Hamikdash.

In other words: Just as the Shechina returns to Jerusalem from the place 
in exile where it resides, so does the future Beit Hamikdash, which houses 
the manifestation of  Shechina, return to Jerusalem from the place in exile 
to which it “traveled and settled”; it becomes revealed in that place first, and 
afterwards is transferred to its proper place in Jerusalem.50

46 Rashi and Tosafot on Sukkah 41a, and other 
sources.

47 Segment beginning with, “Wherever they were 
exiled, the Shechina resided with them.” 
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(שֶׁ״בָּנוּי דְּלֶעָתִיד שֶׁהַמִּקְדָּשׁ  - לוֹמַר יֵשׁ מִזֶּה וִיתֵירָה
בְּהַמָּקוֹם תְּחִילָּה יִתְגַּלֶּה הַשָּׁמַיִם״28) מִן וְיָבוֹא יִגָּלֶה וּמְשׁוּכְלָל 
שֶׁבְּבָבֶל״), רַבֵּינוּ (״בֵּית הַגָּלוּת שָׁם״ בִּזְמַן וְיָשַׁב מִקְדָּשׁ ״שֶׁנָּסַע

בִּירוּשָׁלַיִם: לִמְקוֹמוֹ וּמִשָּׁם יוּעְתַּק

מְעַט״ הָעִיקָּרִי שֶׁבְּבָבֶל בְּהַ״מִּקְדָּשׁ הַשְּׁכִינָה וְגִילּוּי הַשְׁרָאַת
-כִּמְבוֹאָר נִגְאָלִין״ ״כְּשֶׁהֵן שָׁם״) הִיא גַם וְיָשַׁב מִקְדָּשׁ (״שֶׁנָּסַע
שֶׁנֶּאֱמַר29 עִמָּהֶן,  שְׁכִינָה נִגְאָלִין כְּשֶׁהֵן שֶׁ״אַף הַסּוּגְיָא ֵׁבְּהֶמְש
וְשָׁב, אֶלָּא נֶאֱמַר א וְהֵשִׁיב ,ְשְׁבוּת אֶת קֶיֱא ה׳ וְשָׁב 
עִם כְּמוֹ שְׁבוּתְ״ (״אֶת עִמָּהֶן שָׁב הוּא  ּבָּרו שֶׁהַקָּדוֹשׁ מְלַמֵּד 
דְּהַגָּלוּת הָאַחֲרוֹן בְּרֶגַע גַּם כְּלוֹמַר, הַגָּלִיּוֹת״, מִבֵּין (30ְשְׁבוּת
וְיָשַׁב מִקְדָּשׁ  ״שֶׁנָּסַע יִשְׂרָאֵל, שֶׁגָּלוּ בְּהַמָּקוֹם הַשְּׁכִינָה נִמְצֵאת
לְהַמִּקְדָּשׁ יִשְׂרָאֵל בְּנֵי עִם כָּל הוּא ּהַקָּדוֹשׁ בָּרו שָׁב וּמִשָּׁם שָׁם״,

וָעֶד. לְעוֹלָם שְׁכִינָתוֹ בּוֹ וּלְגַלּוֹת לְהַשְׁרוֹת שֶׁבִּירוּשָׁלַיִם

הַגָּלִיּוֹת״, מִבֵּין עִמָּהֶן שָׁב הוּא ּבָּרו שֶׁ״הַקָּדוֹשׁ וְכֵיוָן
וְיָשַׁב מִקְדָּשׁ ״שֶׁנָּסַע שֶׁבְּבָבֶל״) רַבֵּינוּ (״בֵּית מְעַט״ מֵהַ״מִּקְדָּשׁ
הַשְּׁכִינָה, גְּאוּלַּת וְנַעֲשֵׂית מַתְחִילָה זֶה שֶׁבְּמָקוֹם נִמְצָא, שָׁם״,
דְּ״מִקְדָּשׁ בְּאוֹפֶן רַק (א וְהַשְּׁלֵימוּת הַתּוֹקֶף בְּכָל  הִתְגַּלּוּתָהּ

הֶעָתִיד. שֶׁזֶּהוּ עִנְיַן מִקְדַּשׁ מְעַט״),

מֵהַמָּקוֹם שֶׁנִּמְצֵאת הַשְּׁכִינָה הִיא שֶׁשִּׁיבַת כְּשֵׁם אַחֵר: בְּסִגְנוֹן
הַשְּׁכִינָה) וְגִילּוּי הַשְׁרָאַת הֶעָתִיד (שֶׁעִנְיָנוֹ מִקְדַּשׁ שִׁיבַת ַּכ בְּגָלוּת,
שֶׁשָּׁם הַגָּלוּת, בִּזְמַן שָׁם״ וְיָשַׁב (מִקְדָּשׁ) ״שֶׁנָּסַע מֵהַמָּקוֹם הוּא

בִּירוּשָׁלַיִם31. לִמְקוֹמוֹ נֶעְתָּק ַּכ תְּחִילָּה וְאַחַר מִתְגַּלֶּה

48 Deuteronomy 30:3.
49 See Chiddushei Aggadot Maharsha; Tanya, 

Igeret Hateshuva, end ch. 6.
50 Similar (but not identical) to the teaching 

ראשונהד הופעה
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5          MOSES IS ISRAEL

To elaborate on the unique greatness of  Beit Rabbeinu:

Beit Rabbeinu’s superiority over all the other synagogues and study 
halls of  Bavel lies also in the fact that it is the house of  Rabbeinu,61 the Nasi 
Hador,62 the teacher of  all the exiles,63 who “is everything.”64 

To explain: The indwelling of  the Shechina in the Beit Hamikdash takes 
place primarily65 within the Jewish people,66 as the Torah says, “They shall make 
a sanctuary for Me, and I shall dwell in their midst.”67 The wording of  the verse 
is not, “I shall dwell in its68 midst,” (i.e., within the Tabernacle), but rather, “...in 
their69 midst”70 (within the Jewish people).

In exile, too, the Shechina resides primarily within the Jewish people, 
as emphasized in the opening statement of  the Talmudic passage under 
discussion71: “Come see how beloved is Israel to G-d, for wherever they were 
exiled, the Shechina resided with them.” In fact, the reason the Shechina was 
revealed in the Beit Hamikdash was that the entire Jewish people gathered 
there, as the verse says, “When all of  Israel will come to see the face of  G-d, 
your L-rd, in the place that He will choose.”72 Similarly, the Shechina resides in 
all the synagogues and study halls because they host gatherings of  tens of  Jews 

exact same wording here (law 4) that he uses 
at the beginning of  the chapter. In law 1, he 
writes simply that Moshiach “will build the Beit 
Hamikdash,” for he is referring to the actual 
Beit Hamikdash [in Jerusalem]; here, however, 
where he describes the qualifications by which 
Moshiach is identified, he writes, “If  he did so 
and succeeded, and built the Beit Hamikdash 
in its place,” in order to tell us that among the 
things that Moshiach must accomplish is the 
building of  the main Small Temple of  exile, 
in preparation for and initiation of  the future 
Temple’s revelation.
61 We can thus appreciate why the Talmud refers 
to it simply as “The House of  Rabbeinu” and not 
“The synagogue and study hall of  Rabbeinu.”
62 The [spiritual] leader of  the generation. 

63 Note that Rabbeinu of  Bavel refers to Rav (see 
footnote 8), whose title, ‘Rav,’ is not qualified by 
any other adjectives or words. Just as in Eretz 
Yisrael, Rabbi Yehuda Hanasi (see footnote 
85) was called ‘Rebbe’ [teacher/master], so 
his Babylonian counterpart was called ‘Rav’ 
[another term for “teacher/master”]. (Rashbam 
on Pesachim 119b, Bava Basra 52a.) He is also 
referred to as “The head of  the academy in 
Bavel.” (Chullin 137b, cited by Rashbam.) 
64 “The Nasi is everything” — Rashi, Numbers 
21:21. This means that his soul encompasses the 
souls of  all the Jewish People.
65 For an explanation of  the following, 
see in Likkutei Torah, Beracha 98a; Sefer 
Hamaamarim 5566 p. 102 ff.
66 As a consequence of  their greatness — i.e., 
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‡Á˙ÈÙ‡ ·È˙È" :‡ ,Áˆ ÔÈ¯„‰Ò ‰‡¯ (36  .ÌÈÙ·Î ,„È˙Ú‰ ˘„˜Ó„ ˙ÂÏ‚˙‰‰ ˙ÏÁ˙‰Â ‰Î‰ ¯Â˙· ,˙ÂÏ‚· È¯˜ÈÚ‰

,¯ÓÂÏ ˘È ÈÏÂ‡Â (38   .Ï·· ˙ÂÏ‚„ (Ï‡¯˘È Ï˘ ÔÏ‡Â‚) ÁÈ˘Ó‰ Z *¯ÙÂÒ‰ ‡¯ÊÚ Ï˘ ˘„˜Ó‰ ˙È· ÂÓÎ (37  ."ÈÓÂ¯„

Ï‡¯˘ÈÏ Ì‰Ï ÚÈÓ˘Ó ‡Â‰Â המקדש בית גג ·‡ עומד על ÁÈ˘Ó‰ ÍÏÓ˘ ‰Ú˘·"˘ (Ëˆ˙ ÊÓ¯ 'ÈÚ˘È ˘"ÏÈ) ˘¯„Ó· ˘"Ó˘

ÌÈÏ˘Â¯È· ˘„˜Ó‰ ÌÂ˜Ó· ‡Â‰˘ **ı¯‡Ï ıÂÁ·˘ מעט דמקדש ˘„˜Ó‰ ˙È· ‚‚ ÏÚ È‡˜ ,"ÌÎ˙ÏÂ‡‚ ÔÓÊ ÚÈ‚‰ ÌÈÂÚ ¯ÓÂ‡Â
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ֶמֶל (בְּהִלְכוֹת הָרַמְבַּ״ם בִּלְשׁוֹן שֶׁמְּרוּמָּז לוֹמַר,  יֵשׁ וְאוּלַי
ֶהַצּוֹר מַהוּ דְּלִכְאוֹרָה: - בִּמְקוֹמוֹ״ מִקְדָּשׁ ״וּבָנָה  הַמָּשִׁיח32ַ)
לָמָה ,ָוּלְאִיד בִּמְקוֹמו33ֹ? הוּא הַמִּקְדָּשׁ  שֶׁבִּנְיַן כַּאן לְהַשְׁמִיעֵנוּ
בִּירוּשָׁלַיִם״? -שֶׁ״בִּמְקוֹמוֹ״ מִקְדָּשׁ ״וּבָנָה הַמָּקוֹם, אֵינוֹ מְפָרֵשׁ
שֶׁ״הֲרֵי (לִפְנֵי בִּזְמַן הַגָּלוּת הַמָּשִׁיחַ ֶשֶׁל מֶל מְקוֹמוֹ עַל רוֹמֵז34 גַּם
יוֹשֵׁב36 (שֶׁשָּׁם בְּגָלוּת שֶׁבִּהְיוֹתוֹ הַיְינוּ, בְּוַדַּאי״)35, מָשִׁיחַ זֶה
מֵהַגָּלוּת) עִמָּהֶן  וּשְׁכִינָה יִשְׂרָאֵל בְּנֵי אֶת לִגְאוֹל וּמְצַפֶּה וּמַמְתִּין
הַמִּקְדָּשׁ וְדוּגְמַת מֵעֵין שֶׁהוּא (מְעַט)37 מִקְדָּשׁ מֶלֶ הַמָּשִׁיחַ בּוֹנֶה
מִקְדָּשׁ ,״שֶׁנָּסַע וְיָתִיב״ דְּשָׁף  כְנִישְׁתָּא  ״בֵּי (כְּמוֹ שֶׁבִּירוּשָׁלַיִם38
שָׁם, תְּחִילָּה שֶׁיִּתְגַּלֶּה הֶעָתִיד, לְמִקְדַּשׁ בְּתוּר הֲכָנָה שָׁם״), וְיָשַׁב

לִירוּשָׁלַיִם. יִשְׂרָאֵל) וּבְנֵי הוּא ּבָּרו הַקָּדוֹשׁ (עִם יָשׁוּב וּמִשָּׁם

referring to the primary Small Temple, which is 
located outside of  Eretz Yisrael,** and which 
stands in the stead of  the Beit Hamikdash; if  
it were referring to the actual Beit Hamikdash, 
after its revelation and descent from Heaven, 
there would be no need for anyone to proclaim, 

“The time of  your Redemption has arrived.”
59 “Like the synagogue of  Shaf-Veyasiv, 
the place where the Shechina “traveled and 
settled.” 
60 In light of  this explanation, we can 
appreciate why Maimonides does not use the 

המדרש לבית שקרובה דהוצל״ כנישתא ״בי שמעלת ולהעיר, (*
.(13 הערה (כנ״ל הסופר עזרא של

. . ש״גגות - המקדש״ בית ״עומד על גג הדיוק יומתק ועפ״ז (**
בערך על חז״ל שרומז ה״ז), פ״ו ביהב״ח הל׳ נתקדשו״ (רמב״ם לא

א״י. לקדושת

** This understanding gives us a better appreciation of why the Midrash  says  Moshiach  will  stand  on  the  ‘roof’  
of  the Beit  Hamikdash. The rooftops of the Beit Hamikdash were not sanctified (Maimonides, Laws of Beit Habechira 
6:7); the Midrash is thus alluding to the fact that Moshiach will make his announcement in the Diaspora, which is 
mundane (unsanctified) in comparison to Eretz Yisrael.
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One might suggest that this idea that the Beit Hamikdash will begin 
its return to Jerusalem from its place in exile is alluded to in Maimonides’s 
description of  Moshiach [the Messiah]: “If  he…built the Beit Hamikdash 
in its place…51 he is definitely Moshiach.”52 Why are the words “in its place” 
necessary?53 And if  they are necessary, why does Maimonides not name the 
place explicitly by saying, “if  he...built the Beit Hamikdash in Jerusalem?” 

The answer is that since, grammatically, “in its place” can also be read as 
“in his place,” it is an allusion to Moshiach’s place54 in exile55 — that is, before 
he achieves the status of  Moshiach Vadai [Definite Moshiach]. While still in 
exile,56 Moshiach builds a (Small57) Temple — a microcosm and model of  the 
Beit Hamikdash.58 59 This is a preparation for the future Beit Hamikdash.60 This 
Small Temple will be revealed first there, in exile, and will then return (with G-d 
and the Jewish people) to Jerusalem.

concerning the Sanhedrin (whose proper place 
is the Chamber of  Hewn Stone in the Beit 
Hamikdash): “They will first return to Tveria 
[Tiberius] (the last place where the Sanhedrin 
held court in exile), and from there they will 
relocate to the Beit Hamikdash.” (Maimonides, 
Laws of Sanhedrin, end ch. 14). 
51 Italics in Rebbe’s original.
52Laws of Melech Hamoshiach* [the Messianic King], 
end ch. 11.
53 Indeed, at the beginning of  the chapter, 
Maimonides writes only that Moshiach will 
“build the Temple,” leaving out the word 
“bimkomo” [in its place].
54 I.e., his sanctuary.
55 On a simpler level, Moshiach’s knowledge 
of  the precise location of  the Beit Hamikdash 

is one of  the things that prove he is Moshiach 
Vadai [the Definite Moshiach]. (See footnote in 
Likkutei Sichot, vol. 8, p. 362. See Also footnote 
in Likkutei Sichot, vol. 24, p. 652.)
56 Where he sits, and waits, and anticipates the 
moment he will be able to redeem the Jewish 
people and the Shechina that resides with them 
from exile. (See Sanhedrin 98a: “He sits at the 
entrance of  Rome.”)
57 Like the study hall of  Ezra the Scribe, the 
moshiach/redeemer of  the Jewish exiles of  
Bavel.**
58 Indeed, when the Midrash says that “at the 
time of  Moshiach’s coming he will stand upon 
the roof  of  the Beit Hamikdash and proclaim 
to the Jewish people, ‘Humble ones, the time 
of  your Redemption has arrived,’” it is actually 

Summary: Beit Rabbeinu is not only the sanctuary that will be closest to the Beit Hamikdash — actually 
touching it — and the medium through which the other study halls and synagogues will be part of  the Beit Hamikdash; 
it is also the place where the Third Beit Hamikdash will first appear and the place from which it will begin its return 
to Jerusalem. Maimonides alludes to this.

* In some manuscripts of Maimonides’ code of Jewish law, the last two chapters of the Laws of Melachim [Kings], 
are entitled, “Laws of Melech Hamoshiach.”

** Note that the virtue of the synagogue of Hutzel is its close proximity to the study hall of Ezra the Scribe (as 
mentioned above, footnote 22.).
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